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F Liberty and Religion are Things 
worth contending for; if Prophane- 
neſs and Debauchery will in the End 
deprive us of Both; then I ſhall 
need make very little Apology to the 
& Well-wiſhers to Liberty and Rel:- 
gion, for troubling them with the following Dif- 
courſe, 

I ſhall not here ſtay to enumerate the particular 
Sins with which this —_ may be juſtly charged 7 
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2 '* The Neteſſity of Celebrating 
It muſtybe confeſſed in the general, that this Age 
is extremely degenerate. To change this Scene, 
and to bring once more upon the zealous 
Followers, ſincere Diſciples of the bleſſed Jeſus, is 
the Deſign of the following Sheets. 8 
Various have been the Arguments which good 
and pious Men have urged to perſuade Men to the 
primitive Practice of Piety: But Men may talk 
what they will of Reformation, and propoſe a thou- 
ſand Schemes to bring about a Change; but, while 
the Euchariſt is neglected as it is, in vain may we ex- 
pert to ſee the Morals of the People mended: © Men 
ve no other Notions of the Neceſſity of Repen- 
tance, than as it muſt qualify them for the Divine 
Favour at the Day of Judgment: It they repent be- 
fore they go hence, and be no more ſeen, it is, they 
think, ſacient ; and thus are they deſperately en- 
courage to poſtpone Repentance till their dying 
Hour. This a very dangerous, and is, undoubtedly, 


very often 2 molt fatal Error. aaron 
Every one muſt ſee then of what Service it muſt 


be to the Cauſe of Virtue and Religion, to prove 
the Neceſſity of receiving the Euchariſt on every 
Sunday at the leaſt. For Men do now 
know the Danger of receiving the Euchariſt un- 
worthily.z and therefore to perſuade Men to com- 
municate conſtantly, is to perſuade Men to live in a 
State of continual Repentance. | 

My Deſign then is ſecure of Approbation ; and I 
hope that my Deſign will ſecure the Candour of 
my Readers. And now, without farther Preface 
or Apology, I 255 on to what I intended, and I 


begin with the following Propoſition. 


To ALL Perſons who live where the Sacrament 


is adminiſtered, except Madmen, Infants, and _ 
| | ons 


the CHRISTIAN SACRIFICE. 3 

ſohs invincibly ignorant, the ption of the Sa- 

crament of the Body and Blood of Chriſt, is indif- 
penſibly neceſſary to Salvation. 


This Propoſition our Church aſſerts in her Cate- 
chiſm, and may be proved from ſeyeral Places of 
Scripture ; particularly from St Maithew xxvi, 26, 
27, 28 ; St Mark xiv, 22, 23, 24; St Lake xxii, 
19, 203 St Pau"; firſt Epiſtle to the Corinthians, 
xi, 23, 24, 25; and chap x, ver. 16, 17. Theſe 
Paſſages require little or no Explanation, and there- 
fore I proceed to another Proof, which I take from 
St Jobn vi, 53, Except ye eat the Fleſb of the Son of 
Man, and drink his Blood; ye have no Life in you. 
If this Place is to be interpreted of the Euchariſt, 
it muſt be confeſſed that my Propoſition is ſufficiently 
eſtabliſhed; And I chuſe rather to inſiſt upon this 
Paſſage, becauſe if the Euchariſtical Interpretation be 
allow'd of, a moſt ſtrong and convincing Argu- 
ment may he deduced for the Neceſſity of conſtant 
Communion, Thus ſhall be ſeen in.its proper Place, 

The vith of St Jobn has been very differently 
interpreted, and much Wit and Learning has been 
ſpent in Support of each Hypotheſis. For my own 

„I have not the leaſt doubt, but that our Sa- 
viour in in this Context, to deliver the 
maß of 7 3 ap, ſeem 
to be agreed; that many Pa this 
may very well be applied to "Ne Euchariſt * 
will greatly aſſiſt us to explain the Nature of the 
bleſſed Sacrament. The learned and ingenious Dr 
Waterland, in particular, ſeems to have no other 
Objection to the Euchariſiical Interpretation, than 
that the Expreſſions in St Jobn are too univerſal to 
be ſpoken azrefly of the Euchariſt. This Objec- 
tion, If it is rightly founded, is, I confeßs, of very 

| B 2 great 


2 The Neceſfity of Celebrating 
Weight 3 but I need not ſtay here to anſwer 
is Objection ) hd ſhall be attempted however in 
its pro oper Plc now to ſhew that the 
ith it” 1 haſt and airettly | inter- 


* Viet of $t Joby 

| fol owin 

. This x Argumen — hs. [y underſtood of 

2 Faith in Chriſt : Or it muſt be primarily underſtood 

3 of being fnally ſaved by Chriſt : Or it muſt be pri- 

1 marily underſtood of eating Chriſt Sacramentally. 

A Bur this Context cannot be 2 underſtood 
| of Faith in Chriſt : Nor can it "he primarily under- 

ſtood of being finally ſaved by Ch 

Therefore this Context welt be primarily under- 
ſtood of eating Chriſt Sacramentally. 

My major ſition contains all the In 
tions hic hike: given of the vith of St Joby; 
and therefore if it 4 be ſhewn that the two firſt 
Interpretations mu 8 my A t muſt 
—ů concluſive for the þ ent. 

Firſt then, I affirm, chat the vith of St ohn 
cannot be primarily underſtood of Faith in Chriſt. 
For if the Means be different from the End to be 
attained by thoſe Means, then this Paſſage of St 

obn cannot be primarily interpreted of Faith in 

hriſt ; becauſe it appeors from this Context that 
Faith is the Means whereby fome End ( whatever 
that End be) is to be attained. This is extremely 
evident: For ſince the Relative (which) agrees not 
with eternal / ife, but with the Meat ſpoken of in 
the 27th Verſe, the Fews, in that Queſtion, What 
ſhall we do that wwe may work the Works of God? 
mult be ſuppoſed to aſk what they muſt do to ob- 
_:.. rain that Meat ; or elſe they muſt be ſuppoſed to 
hs aſk, how they might come at the End without the 
RAE Means ; which is too abſurd to be imagined, When 
Ws therefore 
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therefore our Saviour ſays, that Faith in him is the 
only Work required, he moſt plainly diſtinguiſhes 
between Meat and Faith, making Faith the Means 
whereby the Meat ſpoken of was to be 
Therefore, Sc. But beſides, 

The Meat ſpoken of in the 25th Verſe, is the 
{ame with Bread ſpoken of in the 3iſt Verſe : Our 
Saviour there calls Bread his Feb. But by what 
Rules of Language can it be ſhewn, that our Saviour 
might call owr Faith in him his Fleſb and Blood ? 
Moreover, this Bread, this Meat is ſaid to be given, 
that is, offered for us. 

But how can our Faith in Chriſt be offered for us 
by Chriſt? His FHleſb, not our Faith, it was that 
Chriſt offered. for us. Faith therefore is the Means 
only, whereby the Meat ſpoken of is to be obtained: 
Therefore I again conclude, that by the Meat fo 
often mention' d in this Context, is not meant Faith. 
Once more : 

If by Meat, or Bread, ſo often mention'd in this 
Context, is meant only Faith, how can our Saviour's 
Method pf diſcourſing be defended, ſince he ſpake 
wy ſuch F Manner as no Lai can admit of, 

yet from his Manner of Speaking gave Occa- 
ſion to his Diſciples to forſake him ? #1 

From all this then put together we may ſafely 
conclude, that the Meat ſpoken of is very different 
from Faub in Chriſt: Di t as the End from the 
Means ; and, therefore, that this Context is not 
primarily to be interpreted of Faith in Chriſt. 

If the inquiſitive Reader is deſirous of ſeeing 
theſe Arguments more fully explained, he may con- 
ſult Zobn/on's Unbloody Sacrifice, p. 393, Sc; Dr 
Vaterland, Review, p. 143, 144; and Dr Mar- 
ren's Anſwer Io the plain Account, Part III, p. Co, 
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Tt may be to obſerve here, that though 
the vieoof St He is ſometimes ſo explained, as if 
our Saviour had required us only to believe his 
Death to be the. meritorious Cauſe of our Salvation; 
at other Times fo, as if our Saviour required our 
Belief ww the Eon: which he taught 3 
yet argued againſt theſe Interpretations, as 

they had been the ſame, and have collected all their 
Force in ſaying, that this Context has been inter- 
preted of Faith in Chriſt. I hope I ſhall not be 
thought to have miſrepreſented any of theſe learned 
Interpreters; becauſe, whether it be ſaid that this 
Context is to be underſtood of one Doctrine, or of 
all Doctrines; of one ſpiritual Action, or all ſpiritual 
* of one 2 Virtue, or all moral Virtues; 
my Arguments will affect ſuch Interpretations, as 
though cach Interpreter had thus expreſs'd himſelf; 
re N is to be primarily interpreted of Faith 
in 8 | 

Having thus then ſhewn that this Context cannot 

primarily be ſo interpreted, I proceed to ſhew that 
it cannot be primarily interpreted of being finally 


ſaved by Chriſt. 
It may be proper thus ny to explain this Hy- 
theſis : All Men that ſhall finally Hare in 


th, Paſſion, and Atonement of Chriſt, are /afe 3 
all that have not a Part therein, are /oſt. All that 
are ſaved owe their Salvation to the ſalutary Paſſion 
of Chriſt: And their partaking thereof (which is 
feeding upon his FHleſb and Blood) is their Life *, 
Now *tis very true that no Man ever was, or will 
be, accepted, either here or bereafter, but through 
the Merits of Jeſus Chriſt : But whether our Saviour 
intended primarily to teach this Doctrine in the vith 


* See Waterland's Review, p. 129. 
of 
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of St Jobn, mult be determin'd by enquiring, whether 
Fleſh is to be — literally or myſtically. If 
it is to be interpreted myſticully, there need, I think, 
no other Argument to ſhe that this Context can- 
not be primarily interpreted of being finally ſaved 
by Chriſt ; for if Chriſt intended in this Context to 
teach us only that his Death ſhould be the meritorious 
Cauſe of our Salvation, there can be no Figure in 
the Word Fleſb; becauſe it would then follow that 
Chriſt did not really afſume human Nature. I pro- 
ceed therefore to ſhew, that there muſt be ſome 

Figure or myſtical Meaning in the Word Tſp. 
The Meat mentioned in the 27th Verſe differs 
not from the Bread mentioned in the 51ſt Verſe 
conſequently, by the Meat mention'd in the 27th 
Verſe, is meant, in ſome Senſe or other, Chriſt's 
Vleſb; for Chriſt calls the Bread mentioned in the 
ziſt Verſe, in ſome Senſe or other, his Fleſb. But 
how can Chriſt's natural Fleſt, that Feb which is 
given for us, be given 1% us? How, I fay, but 
/ymbolically ? And what Symbols or Repreſentatives 
are there of Chriſt's Body and Blood, but Bread and 
Mine; But Chriſt's natural Haß is yet ſaid to be 
given o us. Fleſh therefore muſt be myſtically un- 
derſtood ; and conſequently this Context cannot be 
frimarily interpreted of being f nally ſaved by Chriſt. 

Again: | 
Fla it down as an indiſputable Principle, that 
ſuch Heathens as live according to the beſt Light 
they have, will be accepted bereafter ; but then it 
muſt be remembered, that they will be accepted 
only through the Merits of our Saviour. It is, how- 
ever, the Height of Preſumption to place the Hea- 

thens upon a Level with Chriſtians. | 
But now, what doth our d:v//1777 in Chnſt, and 
Chriſt in us imply? Doth not that Phraſe expreis 
B 4 All 
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All the Benefits which we Chriſtians are capable af 
enjoying? And can it then be ſaid of Heathens that 
they dwell in Chriſt, and Chriſt in them ? Heatheng 
therefore ſurely are not Partakers of that Meat, 
which Chriſt in this Context ſpeaketh of; becauſe it 
is affirmed, that he that eateth Chriſt's He, and 
drinketh his Blood (the Meat which Chriſt here 
ſpeaketh of) dwelleth in Chriſt, and ( briſt in him. 
Now the Atonement made by Chriſt, is to be 
of both bene and hereafter, If theref 


thoſe which we 


they 

this Context {| | 
But if thoſe Benefits are meant which are to be 

partaken of hereafter, then 1 aſk, how can Chniſt's 


y 

Life? It ſhould ſeem, therefore, that the Eating 
mentioned in this Context is peculiar to Chriſtians ; 
and therefore this Context cannot be primarily inter- 
preted of being nally "enuf by Chriſt. 

And now I might fai ” anger to my Conclu- 
ſion; but as it may give ſome Satisfaction to my 
Readers to anſwer an Objection which is ſometimes 
made to the Euchariſtical Interpretation, I ſhall un- 
dertake this Trouble: And as Dr Vaterland has 
ſet this Objection in as ſtrong a Light as it ever was 
or can be placed, I ſhall confine myſelf to what he 
has ſaid upon the Subject. With all the 1 

erefore, 


9 
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the Cu IST IAN SACRIFICE. 9 
therefore, that is due to ſo great 
ive my Anfwer to the Objection, | 
Dr Vaterland, is, that the Expreſſions both / 
frmative and negative, are too wmver/al to be con» 
fined to /acramental Feeding upon Chriſt. - The 
firmative Expreſſions are, F any an cat of 
Bread be Hall live for ever. And tuboſo cateth my 
Heſb and drinketh my Blood, hath eternal Life, The 
negative Expreſſion is, Except ye eat the Fleſh of the 
Son of Man, and drink his Blood, ye bave no Life in 


« All that feed upon what is here mentioned have 
„Life; and all that do not feed thereupon have no 
Life. Hence ariſes an Argument againſt Sacra- 
mental Feeding in the Euchariſt. For, ſays he, 
« jt is not true all who receive the Communion 
« have Life, unleſs we put in the Reſtriction of 
« Worthy, and ſ% far. Much leſs can it be true, 
„ that all who never have, or never ſhall receive, 
e have not Life ; unleſs we make ſeveral more Re- 
« ſtrictions, confining the Propoſitions to Perſons 
living ſince the Time of the Inſtitution, and Per- 
© ſons capable, and not deſtitute of Opportunity; 
« making Exceptions for good Men of old, and 
« for [njants, and for many who have, or may be 
*« invincibly ignorant, or might never have it in 
their Power to receive the Communion, or to 
know any Thing of it, 

Now I grant that al! theſe Reſtrictions muſt be 
made ; but then, does not the Nature of the Subject 
neceſſarily require theſe Reſtrictions? Nay, are not 
the Caſes above-mentioned a for in the very 
Context in Diſpute? For, 1 aſk, who is it that can 


be ſaid to eat the Euchariſt? The Wicked or the 
Righteou; 7 


* Sec Waterland's Review, p 138, 139. 
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Righteous ? The Righteous: only: The. Wicked 
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may receive, but they cannot eat the Euchariſt. 


This may be plainly deduced from our Sa viour's 
Words. He ſays, M boſo ecateth my Fleſh, and 


drinketh my Blood, dwelleth in me and ] in bim. Eal- 
ing here neceſſarily implies certain Qualifications - 


fi 
For it will be ted that a wicked cannot 


dwell in Chriſt; and therefore it will inevitably 
follow, that he cannot eat the Thing ilſelf, though he 
receives the Symbols by which the Thing itſel/ is ſig- 
nified ; that is, he is not qualified, and therefore can- 
not cat. Had the Doctor therefore attended, as he 
ought to have done, to the Diſtinction between 
Eating and Receiving, he would have made no Ob- 
jection to the affirmative Expreſſions : For eating 
Chriſt being, as it neceſſarily muſt be, and as it is in 
this Context, confined to the Faithful, there is no 
Reaſon. to conclude from theſe Words, He that, 
Wheſjo, that this Context cannot be interpreted of 
Sacramental F:eding, in the Euchariſt : It is certainly 
ſuffictent ; if they who eat have everlaſting Life; 
and if it be plainly declared who they are that can be 
ſaid to ent. I will only obſerve farther, that the 
Doctor's Obſervation concludes equally againſt thoſe 
Words of St Paul, 1 Cor. x, 16. For neither is the 
Cup of Bleſſing which we bleſs the Communion of the 
Blood of Chriſt, nor the Bread which we break the 
Communion of the Body of Chriſt, unleſs (with reſpect 
to the Communicants) we put in the Reſtriction of 
worthy, and ſo far. So little Reaſon is there for 
making the Expreſſions in the vith of St Jobn, uni- 
verſal Affir mattves, 

As little Reaſon would the Doctor have found to 
make the negative Aſſertion univerſal, had he at- 
tended to the following Remark, viz, that our 
Lord's Expreſſion here is not more wnriver/al than 
when he ſpeaks of Baptiſm ; Except a Man be born 

again 


the CuRISTIAN SACRIFICE. 11 
ain of Water and the Holy Ghoſt, be cannot enter 
Bu 4 Minedm of Heaven. Now Dr Waterland 
would have granted, that there are ſome Perſons 
die unbaptized, who yet are /aved. Bur is not the 
Negative in the iüd of St Fobn as univerſal as the 
Negative in the vith of St 7obn ? And way then 
ſhould not the one admit of the ſame Lai of 
Interpretation as the other ?. | | 

But our Lord himſelf will put an End to this 
Diſpute z himſelf will teach us how this Aſſertion, 
Except ye eat, &c, is to be underſtood ; for he has 
more than once told us, that Faith in him is ne- 
ceſſary to eat the Meat which he here ſpeaks of. But 
of whom now does Chriſt require this Faith ? Not 
of thoſe who have never Hear of him; not of In- 
farts; not of Perſons invincibly ignorant, &c ; and 
therefore, though we ſhould interpret the vith of 
St John of the Euchariſt, there is no Neceſſity of 
extending thoſe Words, Except ye eat, &c, fo as to 
deprive Heathens, Infants, Perſons invincibly igno- 
rant, &c, of the Benefits of Chriſt's Paſſion, unleſs 
we will fay that Chriſt has offered Salvation to ſome 
Perſons, upon ſucb Conditions as they are not able 
to perform. But this will hardly be aſſerted ; and 
therefore upon the whole I conclude, that no Argu- 
ment againſt the Euchariſtical Interpretation of the 
vith of St Jobn can be drawn from the 1 N 
8 (as it is called) of the Expreſſions uſed in 
Chapter. 

Bar the very Objection which Dr Waterland 
urges againſt the Euchariſtical Interpretation, ma 
be ſtrongly, and. I think, irrefiſtibly urged agai 
h1s own Hypotheſis, 

For the Doctor has ſaid, that all that do not 
feed upon what is mentioned in this Context have 
no Life. But what a might Streſs does our Sa- 


* See Waterland's Review, T8 1 
our 
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viour lay upon Coming to him, and Believing on him, 
in many Places of this Chapter ? And why fo great 
a Streſs, if Faith is not a neceſſary Qualification for 
the Partakers of the Meat here ſpoken of ? But now, 
how ſhall Infants, Perſons invincibly ignorant, &c, 
believe in him of whom they have not heard ? If 
therefore that general Doctrine of Salvation, which 
we preach through Chriſt crucified, be F. in 
this Chapter, all Heathens, all Infants, all Perſons 
invincibly ignorant, &c, ſeem to be deprived of Sal- 
vation. And therefore that Hypotheſis which Dr 


Waterland eſpouſes res the ſame Exceptions, 
which he ſuppoſed the Buchariftical ee en to 
require. And I humbly imagine, that upon that 
Hypotheſis, the Cafes which require the Exceptions 
mentioned, are not provided for in this Context. 
There can, upon that Hypotheſis, be no Founda- 
tion for diſtinguiſhing between Eating and Receiving . 
And there muſt be — — Proofs brought to 
ſhew, that our Saviour has not made Faith in him a 
neceſſary Qualification for the Partakers of that Meat, 
which he in this Context ſpeaks of; or that Hypo- 
theſis falls to the Ground at once. For if Faith is ne- 
ceſſary, the Eating here mentioned muſt be peculiar 
to Chriſtians, which will by no Means ſuit with 
that Hypotheſis. 8 

Thus have I eſtabliſned my minor Propoſition : 
The Conſequence thereof, this Context mult be pri- 
marily interpreted of the Euchariſt, is neceſſary and 
unavoidable. But Chriſt ſays in this Context, Ex- 
22 eat the Fleſh * Son of Man, and drink 

s Blood, ye have no Life in you. Therefore to all 


who live where the Sacrament is adminiſtred, except 
Mad-men, Infants, and Perſons invincibly igno- 
rant, the Reception of the Sacrament of the Body 

| and 


the Cutis Trax SACRIFICE. 13 
and Blood of Chriſt is indiſtenſibly neceſſary to Sal- 


vation. | | | 

The ſame Concluſion may be drawn from the 
22 of ſome particular Paſſages in the vith 
of St Jobn. | 

The Eating here mentioned is either /piritual or 
oral, Not that I would be thought to mean, that 
the Eating is not ſpiritual, if oral, but I ſpeak of 
oral ucation as oppoſed to that which is purely 
ſpiritual, Now I have already proved, that the 
Eating here mentioned 1s peculiar to Chriſtians, and 
to ſuch Chriſtians too as have, or might baue, Faith 
in Chriſt, But Infants, ſuch at as have been 
baptized; ſpiritually feed upon Chriſt, although they 
have not that Faith which Chriſt here ſpeaks of; 


conſequently the Eating here mentioned cannot be 


/piritual, but muſt be oral. Again, 

When an Anthor uſes /imilar in diffe- 
tent Places, we may ſtrongly preſume, that in all 
thoſe Places he means the ſame Thing. Hence 
ariſes a ſtrong preſumptive Argument for the Eu- 
chariſtical Interpretation of the vith of St John, 
tor here is an Expreſſion ſimilar to that uſed at the 
[u/titution, Here, And the Bread which 1 will ite 
my Fleſh, which I will give for the Life of the 
World. There, This is my Body which is given for 
v0 And is it not therefore highly probable, that 
the /ame Thing is mean in both Places; and that 
Hleſb, in the firſt Caſe, is to be ſo interpreted as 
Body in the ſecond Cale ? 

Much depends upon the Conſtruction of the 61ſt, 
62, and 63d Verſes; — Doth this offend you ? 
What and if ye ſball ſee the Son of Man aſcending up 
«where he was before It is the Spirit that quickeneth ; 
the Fleſb profiteth nothing : The Words that I ſpeak 
unto you, they are Spirit, and they are Life. 


Now 
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14 Die Neceſſity of Celebratins 
Now it is certain that the Jeu underſtood. our Sa. 
viour as ſpeaking of ora/ Manducation. And if he 
mentioned his Aſcenſion as an Act which would ſeem 
to them to increaſe. the /mpoſibility of doing t ba- 
which yet he affirmed to be neceſſary to everlaſting 


Salvation; tis certain that he either /augh'd at his 


Hearers, or elſe intended more ſtrongly to aſſert the 
Neceſſity of oral Manducation. The former Suppo- 
ſition cannot be admitted. Our Saviour often 4d, 
but never ridiculed the Infirmities of human Nature: 
T have therefore only to ſhew, that our Saviour men- 
tioned his A/cenfion as an Act which would ſeem to 
his Hearers to increaſe the /mpoſſibility of doing hat 
which yet he affirmed to be neceſſary to everlaſting 


Salvation, 


ar dy Snogire, &c, ſays our Saviour to the Jeu. 
What therefore if ye ſball jee the Son of Man aſcending 
up where be was before ? Now the icle i con- 
ſtrains us to interpret #be/e Words by thoſe which 
immediately preceeded : That is, if the demonſtra- 
tive Pronoun in the preceeding ſtion, Tim tua; 
exardaxitny points at the A of Eating and Drink- 
ing, and not at the Manner of Expreſſon, then the 
bad Verſe cannot be deſigned to illuſtrate the Ex- 
preſſion uſed, but muſt be intended more ſtrongly 
to aſſert the Neceſſity of oral Manducation. 

But the demonſtrative Pronoun plainly points at 
the Ad of Eating and Drinking, and not at the 
Manner of Expreſſion, for then had the Subſtantive 
been expreſſed, Our Saviour therefore mentioned 
his Aſcenſion as an Act which would ſeem to in- 
creaſe the Impaſſibiliiy of doing that, which yet he 
affirmed to be neceſſary to everlaſting Salvation 
and 8 intended here more ſtrongly to 
aſſert the Neceſſity of ora! Manducation. BA 


the CMIS TAN SACRIFICE. 15 
His Meaning perhaps will be more clearly ſeen in 
the following Paraphraſe—-Doth that Which 1 
have required you to do offend you? How much 
more then wh be offended when ye ſhall ſee me 
aſcending into Heaven ? If you think it impoſſible 
to eat my Fleſh while it is preſent with you, how 
much more impoſſible will it ſeem to you, when 
my Fle/þ ſhall not be locally preſent with you? And 
yet after my Aſcenſion it will ſtill be true, that 
Except ye eat the Fleſh of the Son of Man, and drink 
his Blood, ye will bave no Life in you. | 

This Interpretation (Which, I preſume, will be 
found the moſt natural and agreeable to the Context) 
makes it extremely evident, that our Saviour has 
been here diſcourſing of oral Manducation'; for it 
will be hardly decent to repreſent our Saviour, as 
affirming that we muſt have Faith in him, or that 
we muſt depend ſolely upon him for Salvation, even 
z/ter his Aſcenſion into Heaven. 

But then though the J-wws fo far underſtood" our 
Saviour, as to believe him ſpeaking of oral Man- 
ducation, yet, upon the whole, they were 
wide of the Truth, inaſmuch as they ſuppoſed him 
to aſſert, that his Body muſt be literally eaten, or 
no Salvation could be had. To reCtify this their 
groſs Miſtake, our Saviour tells them, in the 63d 

erſe; 


Ta Tveoual tq"t r (99703) 1 t bx whthe bd iv. 
Tz piuata & A@&Aw , TVHUR bl, % Con eCir. 
Which I thus tranſlate : 


The Spirit is that which quickeneth, the Fleſh pro- 
fileth nothing. Theſe are the Words which 1 ſpeak 
unto you, that which is Spirit is alſo Life. - 
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is , The Neceſſity of Cilebrating \ 

| Nothing more is neceſſary for the right under- 
ſtanding of this very important Text, than that 
we. remember, that our Saviour Jeſus Chriſt is God 
and Man. This is what he frequently, and parti- 


cularly, in this Context, ſtrongly inculcated. 


L am the Bread that came down from Heaven. And 
the Bread which I will give is my Fleſh; which I will 
give for the Life of the World, the Jews 
might have concluded, that lie was very God, as 
well as very Man; for none but Ged-Man could 
make Atonement for the Sins of the whole World. 
They might therefore have concluded farther, that 
when he ſpake of giving us his Fl: to cat, he 
could not mean F leſh Iiterall Y, but virtually, con- 
ftruftionally, or in certain Effect: That is, that the 
who fhould eat and drink what he called his Fe 
and Blood, ſhould be confider'd by God as if they 
literally eat the Fleſh; and drank the Blood of the 
Son of God. Eternal Life therefore is a certain 


| Conſequence of eating the Body, and drinking the 


Blood of the Son of God. | 
Let us then conſider to whom our Lord ſpake, 
and in what Senſe he had been underſtood; and 1 
am perſuaded that the following Paraphraſe will bc 
allowed to expreſs our Lord's Meaning. 
Lou underſtand me as declaring that my Fle 
muſt be literally fed upon; you ſtrangely miſtake 
me; feeding upon Fleſh in fuch a Senſe can profit 
nothing, cannot procure everlaſting Life. The di 
vine Spirit is that which quickenech; but it is 
roper to ſay that my Fleſh is Spirit ; therefore my 
Rech is alſo Life. He therefore that is conſidered as 
eating my Fleſh hath everlaſting Life, 
By this Time, I hope, my Reader is pretty wel] 
ſatisfied that the vith of St oby is to be primarily 
and direly interpreted of the Eucbariſt. It will. 
however, 


* 
”» 


the Carrstian Sackirtce. 17 
however, be no unpleaſant Thing, to hear the pri- 
mitive Fathers declaring on this Side of the 
very differently, had even theſe Fathers been inter- 
preted ; and when I found that the learned and ju- 
dicious Dr Waterland had undertaken to re-examine 
the Sentiments of each Father with reſpect to the 
vith of St. John, I hoped that this Matter had been 
fairly and clearly ſettled, as the Doctor promiſed to 
confider the Sentiments of theſe Fathers, as they 
lay ſcattered in ſeveral Places of their Writings, and 
that with ſome Care and Accuracy. But to my 
Surprize, I found that ſome of the Fathers who had 
ſpoken moſt ſtrongly, were paſſed by, as tho" they 
had faid nothing ; and that the cleareſt and ſt rongeſt 
Paſſages were not produced from thoſe, who had 
been vouchſafed a Hearing. Let the Reader judge 
of this by the following Quotations : ech 
I ſhall for the preſent paſs by Ignatius and Ire- 
neus, becauſe neither of them ever directly quotes 
the vith of St. Jobn. Clemens Alexandrinus is the moſt 
ancient Writer that we ſhall find quoting any part 
of this Context. In the 6th Chapter of the firſt 
Book of his Pedagogue, he has theſe Words: 
The Word is all Things to the Infant, 4 Father, 
%a Motber, a Preceptor, a Foſter: Eat, fas he, 
« my*Fleſh, and drink my Blood. Thele are the 
i mow Aliments which our Lord fupports us with : 
ts He reaches out Feb, and pours out Blood; and 
nothing is wanting for the Growth of the Infants. 
O wonderful Myſtery | He bids us lay aſide the 
old carnal Corruption, together with the anti- 


10 8 Food, to partake of the new Fozd of * 
cc 


hriſt, receiving Him, if poſſible, ſo as to lay 
Him up within ourſelves, and to incloſe our Sa- 
WW | * yiour 


* See Materland Review, p. 149. 
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is he Niceffity of Celebrating 
« yiour in our Breaſts T. All chat I ſhall obferve” 
upon this Paſſage, is this; Clement ſeems to me to 
ſpeak of this new Food, as the Means of receiving 
C brift +. Thercſore, as this new Food of Chriſt is 
called his Fl: and Blood, there is but little Room 
left to doubt that Clement is here ſpeaking of the 
Sacramental Fleſh and Blood, and conſequently, that 
he here interprets the, vith of St Jobn, directly of 
the Euchariſt. A little after Clement ſpeaks thus: 
ce But foraſmuch as he fays, And the Bread wbich 
„ will give is ny Fleſh ;, ſince Fleſh is itrigated by 
« Blood, and. ſince Wine /acramentally repreſents 
„ Blood, we may know, that as Bread put into 
« Wine mixed with Water, imbibes the Wine, 
te but not the Water; ſo the Feb. of the Lord. 
« the Heavenly Bread, ſucks up the Blood, nounſh- 
ing thoſe Men who are heavenly-minded, and 
« preſerving them from Corruption, leaving their 
« carnal Defites only to corrupt . Theſe Words 

will gain their Cauſe without an Advocate. 

Terinullian comes next to be confidered ; but 1 
' fhall paſs him by for the preſent as no very deer 
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the CuxisTIAN SACKIFICE. 19 
Evidence, and proceed to Origen. Ftom this cele- 
brated Father many Paſſages have been produced: 
How he has been, and how he is to be, underſtood; 
the Reader may ſee to his Satisfaction, in Mr Jobn- 
/on's excellent Treatiſe, entitled the Undloody Facri- 
ice, p. 365, 378. Vol. I. To him therefore 1 refer 
my Reader. ly I ſhall take the Liberty to tran- 
{cnbe two or three very plain Paſſages. In his 35th 
Homily on St Matthew he uſes theſe Words: The 
« Bread which God tbe Word confeſſes to be bis Body, is 
e the Mord, which nouriſbes Souls: The Word procecd- 
ing from Cad the Mord, and the. Bread from _ the 
Heavenly Bread; which is placed on that Table, of 
&© which it is written; Thou haſt prepared a Table 
before me, in ſpite of them that trouble me; and 
«+ the Drink aohich God the Mord confeſſes to be his 
Blood, is that Word, which irrigates aud exbilc- 
rates moſt; notably the Hearts of them who drink it: 
« <ohich is in that Cup, of which it is written, and 
<« thy-exhilerating Cup is very ſtropg ( Pſal. xxili. 5. 
according to the XX) and that Drink is the Cup 
« of the true Vine. He cites Jobn xv. 1. 

In his 13th Homily on Leviticus our theſe 
Words: © If theſe Things are referred te the great 
Myſtery, you. wl find that that Commemoration 
«++ has. the  Effeft of the great Propittation. , von 
** refictt on that Breadg which comes.down from Hea- 
ven, and gives Life io the Morid; on that Sbe to- 
© Bread, which Cod bath je! forth, as propitiatory 
« through Faith in bis Blood; and if you look to that 
« Conmemoration, of which our Lord ſays, Do th1s 
« as a Memorial of me, you will find that this i5 theonly 
is Memorial which genders God propitions to Men.” 

In his 7th Homily on Namdets he cxpreſſis 
himſelf thus: Baptiſm was formerly enigmatical 
ji the Cloud and the Sea ; but now 2 by 
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20 J Neceſſity of Celebrating 


„% Water and the Spirit, is in open View: Then 
4 Manna wa the enigmatical Food, but now the bleſh 
4 the Son f God is true Meat in open View, as 
ce he himſelf hath ſaid, My Fleſh is Mea indeed, and 

% my Blood is Drink indeed.” | 
It Dr Vaterland was determined not to embrace 
the Euchariſtical Interpretation of St Jobn, I don't 
wonder that he paſſed theſe Paſſages over in Silence. 
But that the Doctor ſhould produce another Paſſage, 
and. not own, or even hint, that, tho" Origen does 
ſometimes allegorize the vith of St Jobn, yet himſelf 
owns, that it is primarily to be underſtood of Sacra- 
mental Feeding; when the Paſſage cited, if not _ 
8, 1 


7 expreſſed, . yet plainly hinted fo much ; t 


y, is ſurprizing! The Paſſage is to be met with 
in Orgzen's 16th Homily on Numbers. Bibere au- 
tem dicimur ſanguinem Chriſti, non /olum jacramen- 
torum Ritu, ſed & cum ſermones ejus recipimus in 
quibus vita conſiſtit, ſicut et ipſe dicit, Fob vi, 63. 
« Je are ſaid to drink the Blood of Chrift, not only 
in the Uſe of the Sacraments, bai when wwe receive his 
Sayings, &c.“ Origen was here confeſſedly upon the 


_ allegorical Flight; and therefore nothing can be 
lainer, than that the latter, that is, the doc rina 


nterpretation, is a/{zgorical ; the former, that is, the 
Euchariſtical Interpretation, primary and direct. 

But there is another Paſſage which Mr Jobnſon has 
declared he did not underſtand, and which Dr Va- 
terland ſays directly overthrows as well the Eucba- 
riſtical as the Dan rina Interpretation of the vith of 
St Jobn. Theſe formidable Words follow: 

Origen having ſpoken of the outward Sign of the 
Euchariſt, goes on thus „ So much for the Ty- 


ical or Symbolical Body. But I might alſo have 
„ many Things to ſay of the Logos himſelf, who 


came Feſt ard tr. Hhod, and of which whoſoever 
„ cats 


the CHRISTIAN SACRIFICE. 21 
« eats he ſhall live ſor ever, no wicted Man veing 
capable of eating it: For were it poſſible for an il 
„Man, as ſuch, to feed upon him, who was made- 
«+ Fleſh, the Logos, and the living Bread, it would 
„ got have rie eateth of this 
« Bread ſhall live for ever ®, | 
My Remarles upon this Paſſage are theſe: 1ſt, It 
does not a that Origen has here changed his 
Subject: He ſeems to ſpeak only to a different 
Part of the ſame Subject: He has ſpoken of the 
outward Part of the Euchariſt, and now proceeds 
to ſpeak, or, ſays he might ſpeak, of the inward 
Part, or Thing /ignified, which is Chriſt, the Logos 
himſelf. - 2. hen Origen ſays. that no wicked 
Man 4s capable of eating the Food which the Logos 
became, he ought, in all Reaſon, to be underſtood 
as ſpeaking of /acramental Ealing: For that the 
Wicked could not eat the Logos in the other Worid, 
that is, could not be happy, was an Axiom with 
the Chriſtians of that Age as well as now; and 
therefore we cannot ſuppoſe that Origen would ſet 
about a formal Proof of it: And yet upon Dr a- 
[-rland's Hypotheſis, he does. For the Words 
% ye, Ec, muſt be brought as a Proof of what 
had been before aſſerted, 24-35 Surauirs $avar tdi 
duty, No wicked Man being capable of eating it, 
viz, the Food which the Logos became. And o 
Origen muſt be ſuppoſed to reaſon thus: The Logos, 
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by becoming Fleſb, became true Food ; all Men 


who partake of this Food, ſhall be /aved ; but the 
Wicked are not capable of partaking of this Food, 
becauſe all Men, who partake of Chriſt's Paſſian 
— oy ſaved, How unworthy: this of the great 

rigen W 94 . 
But now, if we remember only, that the Eucha- 
riſt is a grrat deul more than a bare Remembrance of 


Chriſt; that it is poſſible, by receiving the Eucha- 


riſt, to partate of the Benefits of Chriſt's Paſſion, 
by cating, in certain Effet, the natural Body and 
Blood ot Chriſt; and, that as the natural Body and 
Blood of "Chriſt is repreſented and exhibited by Bread 
and Mine, wicked Men may, to human Appearance, 
that is, ſo far as Men can judge, cat the natural Bo- 
dy and Blood of Chriſt : It, I ſay, we remember and 
believe theſe Things, (and who can be a Chriſtian 
that does not believe them ?) this Paſſage of Origen 
will be eaſily underſtood. It is indeed no more 
than this; That though wicked Men do indeed re- 
ceive the Signs, they do not, cannot eat the Thing 
fignified. This he infers from thoſe Words of our 
Saviour, I/ boſo catetb this Bread fhall live for ever, 
Now it being aſſerted by our Saviour, that whoſo 
eateth this Bread ſhall be ſaved ; and it being an 
Axiom that no wicked Man, as ſuch, can be ſaved ; 
it muſt be very right to infer, that no wicked Man, 
as ſuch, can eat that Bread. Theſe Obſervations 
therefore are very natural. 1. We muſt not reſt 
in the Symbols, bur heartily believe that we virtually 
eat the natural Body and Blood of Chriſty and fo, 
upon Account of the Hypoſtatical Union, are thereby 
made Partakers of the divine Nature. 2. Ir may 
be obſerved, that the Term Eating is highly em- 
phatical, implying that he that can be ſaid to cat, 
mult receive with proper Qualifications. 5. * 

0 * 
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the CHRISTIAN SACRIFICE. 23 


reſſions in the vith of St Jobn are not o 
univerſal as has been imagined. And, 4. That 
the vith of St Jobu is by Origen, direttiy and pri- 
marily, underſtood of ſacramental Eating. 

Cyprian, the famous Archbiſhop of Carthage, 
is another of thoſe Fathers,-who interpret the vith 
of St John directly of the Euchariſt. He thus ex- 
pounds this Petition of the Lord's Prayer, Give xs 
this Day our daily Bread. + Chriſt is the 
« Bread of Life : And he is not the Bread of all, but 
“ is 047 Bread, Chriſt is their Bread who lay 
« hald of bis Body. Now we pray that this Bread 
be given us daily, leſt we that are in Chriſt, and 
©« daily receive the Eucbariſt, as the Food of Sal- 
% vation, While we are repclled, and forbid the 
+ heavenly Bread, by Reaſon of ſome gricvous Sin, 
be, by not communicating, /eparated from the Ha- 
Ax. of Chriſt; ſince himſelf hath advertiſed us, 7 
am the Bread of Liſe, &c. Since then he has 
« ſaid, if any Man el of this Bread he fha'l live for 
ever, as it is maniſeſt that they, who, by Right 
of Communication, lay hokl of his Body, and 
receive the Euchariſt, ſo, on the other Side, we 
* ought- to pray, and tear, leſt fo long as ad one 
is repelled, he be ſeparated from the Body of 
+ Chriit, and be far from Salvation; fince himfelf 
«+ thus threatens, and ſays, Except ye eat the Fleſh 
of the Sen of Man, &c. And therefore we pray, 
that our Bread, that is, (Chi be given us daily, 
that we may dwell and live in Chritt, and not de- 
part from his Sanctification and Body “.“ 

C 4 No- 


* Panis vitz Chriſtus eſt, et panis hic omniom non eſt, ſed 
noſter eſt Chriſtus eorum qui corpus ejus contingunt, 
panis eſt, Hunc autem panem dari nobis quotiche poſtulamus, 
ne qui in Chriſto ſumus, et Luciſriiam qustidie ad cibum 
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24 + The Neceſſty of Celebrating 

Nothing, I think, can be plainer, than that Cy. 
prian is 2 2 of the Neceſſity of daily Com- 
munion ; ſhewing, that in this Petition of the 
Lord's Prayer. Give us this Day our daily Bread, we 
are directed to pray, that we receiving the Eucha- 
riſt daily, may not only receive the Symbols, but 
may daily eat the Thing fignified. The Reaſon he 
gives is a very juſt and * gone, viz, leſt we not 
daily cating Chriſt himſeiß, the Thing © fienified in the 
Euchariſt, ſhould fall into ſome grievous Sin. For, 
it this ſhould ha , the Church-Governors would 
drive us from the Lord's Table. But as long as we 
are not ſuffered to communicate, we are ſeparated 
from the Lord's Body, and are far from tion. 
To prove this, he cites theſe Words of our Lord, 
Except ye eat the Fleſh ef ibe Son of Man, and drink 
his Blood, ve have no Life in you. If now it ſhould 
be thought that. the vith of St John is not here di- 
rectly interpreted of the Euchariſt, I deſire it may 
be conſidered whether the Senſe which Cyprian puts 
upon that Petition in the Lord's Prayer, be pri- 
mary and direct. It it is, the Euchariſtical Interpre- 


ſalutis accipimus, intercedente aliquo graviore delicto, dum 
abſtenti et non communicantes a cœleſti pane prohibemur, 
a Chriſti corpore ſeparemur ; ipſo prædicante et monente : 
Ego ſum panis vitæ qui de cœlo deſcendi; fi quis ederit de 
meo pane, vivet in æternum. Panis autem, quem ego dederq, 
caro mea eſt pro ſeculi vita, Quando ergo dicit in æternum 
vivere fi quis ederit de ejus pane ; ut manifeſtum eſt eos vivere 
qui corpus ejus attingunt, et Euchariſtiam jure communicatio- 
nis accipiunt ; ita contra timendum eſt et orandum, ne dum 
aliquis abſtentus ſeparetur a Chriſti corpore, procul remanea: 
a ſalute ; comminante ipſo et dicente, niſi ederitis carnem filii 
hominis, et biberitis ſanguinem ejus, non habebitis vitam in 
vobis. Et ideo panem noſtrum, id eſt, Chriſtum, dari nobis 
2 petimus, ut qui in Chriſto manemus et vivimus, a 

ificatione ejus et corpore non recedamus. Cyprian de 
Orat. Dom. p. 146, 147. 
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tation of the vith of St Jobn muſt be allowed of: 
For, it is not cuſtomary to eſtabliſh the direct Mean- 
ing of one Paſſage, by what may be the dire Mean- 
ing of another But if the Senſe which Cy- 
prian puts upon that Petition be ſecondary, that is, 
„ — — 
that Cyprian ſhould pi the ſecondary Senſe 
one Plire,+b which to eſtabliſh —— Len 
of another ? That is, is it not ſtrange that 
Cyprian ſhould endeavour to ſne what may be the 
Meaning of one Place, by what may be the Mean- 
ing of another Place? Let this be applied to Ter- 
tullian de Orat. c. vi. p. 131. o Fart 

Dr Vaterland obſerves that Cyprian does not in- 
terpret Bread of Liſe of Eucbariſtical Bread, but of 
Chriſt himſelf thrice over “. how would the 
Doctor have had Cyprian expreſſed himſelf? Hecalls 
the Euchariftical Bread heavenly Bread, and Lord's 
Body. And is not this the ſame Thing as if he ſaid, 
totidem verbis, Bread of Life * For Euchariftical 
Bread is therefore Bread of Life, becauſe it is vir- 
{ally the Lord's Body. But I. ſhall ſpeak more of 
this by and by. In the mean Time I paſs on to 
another Paſſage quoted by Dr Waterland. 

Cyprian quotes Yohbn the vith, in order to in- 
torce the Neceſſity o rap Says the Doctor, I will 
cake the Liberty to add, and of receiving the Lord”; 
Supper, Except ye eat the Fleſh of the Son of Man, 
0. 222 renatus to be ſpoken 2 the 
Euchariſt, becauſe the Words immediately followin 
are, Parum eſt baptizari & Eucbariſt iam accipere, 5 
4s faftis & opere profi ciat. 

Ad Regaum Dei niſi baptizatus et renatus fuerit quis per- 
venire non poſſe. In Evangelio cata joannem. Niſi quis re- 
_ G. 7 * * / wg nifi ederitis carnem filii hominis, 

C. F. Ter. 30 29. P. 314. 
+ See Vaterland n 1 66. 
Cypri- 
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. » Cyprian has not any where in his Book of Taſti. 
monies mentioned the Obligations to receive the A 
chariſt, if Jobn- the vith is not cited for that Pur 
poſe. But when we confider what Cyprian has &l{c. 
where ſaid of the Euchariſt, we can ly imaginc 
that, when he was directing Quirinus how to lead a 
Chriſtian Life, he ſhould neglect to mention the 
Obligations to receive the Eucbariſt. This ſeems to 
me a ſtrong prongs Argument. that . Zoh:; 
vith is here cited for that Purpole ; and if ſo, it is 
undeniably true that Cyprian here interpreted Jobi 
vith dire#ly of the Euchariſt, 

There is yet another Paſſage, wherein Cyprigy 
quotes Jahn vi, of which Dr Waterland has taken no 
Notice. In his firſt Book againſt the Ferws, he 
offers twenty four Reaſons for their Converſion 
His twenty ſecond is, that whereas 1/aiab had pro. 
—— againſt them, Thus ſaith the Lord God, be- 

my Servants ſhall eat, but ye ſhall be bunpry , 
behold my Servants ſhall drink, but ye ſhall be thirſty , 
the Prophet means, that they ſhall be deprived ot 
eating the Body, — —_— the Blood of Chriſt, 
and that ſacramentally. And to ſhew the dreadful 
Conſequence, Cyprian quotes theſe Words of our 
Saviour, Except ye cat the Fleſh of the Son of Man, 
and drink his Blood, ye baue no Life in you, That 
Cyprian thought theſe Words to be ſpoken dire!» 
of the Euchariſt, cannot be doubted, if he thought 
the Prophecy of Iſaiab related to the Euchariſt. 
Now that he did ſo underſtand the Prophecy is plain, 
becauſe he thus begins his Argument, Quod Panem 
& Calicem Chriſti, & omnem gratiam ejus amiſſuri 
eſſent Judzi, nos vero accepturi. Becauſe the Fews 
were deprived of the Bread and Cup of Chriſt, Sc. 


By Calicem, the Cup, muſt, by a Figure, be meant 
8 | | the 
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the Sarramental Blood of Chriſt,; therefore here 
alſo Cyprian interprets Jabn vi direfily of the Ru- 

There is another little Piece, de. Can Domini, in 
which John vi is often The moſt remark- 


able Paſſage is this: Sacramentum aliquando 


Corpus ſuum, aliquando Carnem & Sang ninem, 
« aliquando Pauem Chriſtus appellat, Sc.“ The 
two laſt, Names which this Author gives the Eu- 
chariſt are evidently taken from Jobs vi. So that. 
there can be no doubt but that this Writer under- 
ſtood that Context of the Euchariſt, Phe Piece is 
indeed judg d to be {punous ; but ſince, as Eraſmas 
has ed, Cypriano nihil aſcriptum eſt, niſi doc- 
um, & a Magnis V iris profectum, the Paſſage laſt 
cited may deſerve ſome Conſideration. But. I pro- 
cced to | | 

Euſebius, a Writer of conſiderable Note, In his 
Commentaries on the P/alms. he has a very, remark- 
able Paſſage, which fj full. to our preſent Pur- 
poſe, Speaking of Zudas, he ſays, And being 
++ his Maſter's Gueſt, he eat with him, not only 
common Bread, but was thought worthy to par- 
take of that Bread which was deſigned for the 


Nouriſhment of the Soul. Of this Bread our 


Saviour ſpake ; 1 am the Bread that cometh down 
« from Heaven, and giveth Life unto the Morid.“ . 
Dr Jaterlard, endeavouring to ſtifle this very glaring 
t,vidence, poſitively aſſerts that Euſebius did not 
mean what he ſaid, of Judas receiving the ſacra- 


Torte los J dv mr) jz, Av xower doroy und 
aber gurt, UNAGL X; Tis , Der TTING WT A) a Cds 
vew ,es. ee eee 6 corte. 7% Hjul © dre 5 t TH 
-veave xavaCes, Y Cor didits Tois AvSywnors, Euſeb. 
ia Plalm. p. 171. 
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mental Bread in the Euchariſt. Why the Doctor 
faid this, except it was to fave his Hypotheſis, I can- 
not imagine. Words plead ſtrongly for Fudas's 
Preſence at the Inſtitution of the Euchariſt. Why 
that Antitbe/is between common Bread and that Bread 
which was deſign'd for the Nouriſbment of our Souls? 
Did Euſebius indeed think that ſome of our Saviour's 
heavenly Inſtructions, that ſome of the divine Grace; 


pere ſo low and common, that they could not be ſaid 


to nouriſh the Soul? The Words do certainly inti- 
mate ſo much, if they are interpreted of heavenly 
Inftruftions, c; but why ſhould this be charged 
upon Euſebius, when a more literal Interpretation 


| — ought always to be preferr'd) will make the 


ords both Sen and Truth ? There is another 


Place in which Euſebius quotes the vith of St Fobn : 


This Paſſage may be made to favour the Doi rina 
or the Euchariſtical Interpretation, according as the 
latter Words are interpreted. Mr Jobnſon ſeems to 
have hit off the of Euſebius extreamly well; 
and I abide by his Solution. Euſelius's Words 
are theſe : « Don't think I ſpeak of the Fleſh with 
« which 55 N oO muſt eat that, 
nor that I command you drink my corporeal ſcn- 
c ſible Blood; but know very well, that the Words 
c which I have ſpoken to you, are Spirit and Life: 
« So that the very Words and 8 of Chritt 


& are the Fleſh and Blood. Mr Jobnſon's Inter- 


retation of this laſt Sentence, is, that Euſcbius repre- 
ents our Saviour as ſaying, tis my Word that ſhall 
make the Euchariſt my Fleſb and Blood. 4 How- 
ever, if Euſebius ſhould not be thought in this Paſ- 
fage to fayour the Euchariſtical Interpretation, he 


* Euſeb. Theolog. Eccleſ. Lib. 3, c. 12, p. 181. 
t Johnſon's Unbloody Sacrifice, Vol. I, p. 379. 
© canno 
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cannot yet be thought to favour Dr Vaterland 's 
Hypotheſis. If the Favourers of the Doc rinal In- 
terpretation ſhould claim Euſebius as theirs, let them 
remember, that if Euſebius be ſo interpreted, he 
cannot be made to ſpeak con/i/tently with himſelf. L 
proceed to | | 

Athanaſius, another very conſiderable Writer, 


who occaſionally gives us his Thoughts Jobn 
vi, 61, 62, 62, - theſe Words; 2 T be has 
made mention of both as meeting in himſelf, both 
« Fleſh and Spirit, and he has diſtinguiſhed the 
«« Spirit from the Fiz, that they, believing not 
only the vi/ible Part of him, but the invi/ible alſo, 
might learn that his Diſcourſe was not carnal, but 
'« ſpiritual. For, how many Men muſt the Bod 

% have ſufficed for Food, if it were to have fed all 
the World? But for that very Reaſon he inti- 
« mated the Son of Man's Aſcenſion into Heaven, 
eto draw them off from corporeal Imaginations, and 
<« to teach them that the Fle/6 which he had been 
*« ſpeaking of was to be heavenly Meat from above, 
and ſpiritual Food, which he would give them: 
For, ſays he, The Words which I have ſpoken, 
they, are Spirit and Life. As much as to ſay, That 
«« which outwardly appears, and is to be given for 
« the Salvation of the World, is this Fleſh which I 
«+ bear about me: But this, with the Blood thereof, 
*« ſhall be by 8 given for Food, /piri- 
tually diſpenſed to every one, for a Preſervative 
<« unto all, to ſecure to them a Reſurrection unto Life 
© eternal.” + Dr Waterland affirms that Athanoſtys 
conſtrues Fleſh of Chriſt's natural Fleſh, and tup- 
poſes no Figare in the Word Fleſb.“ But, (not to 


? Athanaſ. Epiſt. IV, ad Serapior, p. 710, Ed. Bened 
Waterland's Review, p. 174. $4 
inf 
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ir! here that Chriſt's natural Floſb cannot be ſaid 
to be * us, without ſuppoſing ſome Pigur- 
in the Word" Feb) J obſerve, that Athanaſius tay; 

lat our Saviour mentioned his Aſcenſion, to teach 

is Hearers, that the Feb which he had been ſpeak- 
ing of was to be, heavenly Meat, and ſpiritual Food. 
Does Athanaſins then here ſuppoſe no Figure in 
the Word Fiz? Is it not ſtrange then, that it 
 Athang/ius thought the Figure lay in the Term 
Eating, that he ſhould not rather ſay, that our ga- 


 yiour intimated his Aſcenſion, to teach his Hearers, 


that the ZCating which he had been ſpeaking of was to 
'be ſpiritual, not oral ? This it is by which we ought 
to judge of Athanaſius's Sentiments in this Caſc; 
;and if this be "attended to, his Meaning can very 
vary be BN 8 Athanaſins = 

interprets of /acramental Fleſh, is in; 
dbecalle he ſpeaks 55 Chriſt's Blood, e to us 
apart from the Body. But Chriſt's Blood is not re. 
ceived apart from the Body any where bit in the 
Sacrament. | exits fy 
. Cyril, of Feruſalem, is another Writer who in- 
terprets Jobn vi of oral Manducation. Speaking 
to the [nitiated, he ſays, * When Chriſt Was oncc 
« diſcourſing with the Jews, he faid, 9595 ea! 
* my Fleſb, and drink my. Blood, ye have-m Life in 
„ you, But they not ta ng what he ſaid in a ſpiri 
<« tual Senſe, were offended, and walked no more 

** with him; imagining that he required them to 

cat human Fleſh.” + I humbly imagine * 

| n 


T ners Xpis%s Tos Lei-, Maney burnt," Parys, 
£6 pl $4974 4s Ty gage, H ww Td ajur, * 
(e er EauTS. id (hi) NMRA vic AV EVE TIT 5 N A2 
Ker, GROV Sa) “,ůitj, amid So fs 76 oriTe, ige 

67! 


R 


the CuAISsTTAN SACRIFICE, Ft 


it was Cyril's Deſign, in the former Part of this 
{)1{courle, to ſhew, that by -partaking of the Zu- 
arif, we are made Partakers of the Divine Nas 
ne. In order to this, he ſhews that the Eucha- 
»i/tical Bread and Wine, is not common Bread and 
Wine; but the Body and Blood of Jeſus Chriſt. - This 
he had before proved from the Words of Jnftitu- 
ion: And he now. obſerves the ſame Thing from 
Jahn vi, 54. For, having cited that Verſe, and 
obſerved how it had been miſunderſtood by the 
Jetuc, he again exhorts his Hearers, not to look 
upon the Euchariſtical Bread and Wine as mere 
Bread and Wine; for our Lord, ſays he, in that 
„bade Negation in Fobu vi, has affirmed that they 
are bis Bady and Blood. Tf Cyril did not underſtand 
n vi ot oral Manducation, he would hardly have 
ſaic chat our Lord; in _ that Context, calls che Sa- 
cramental Bread and Wine, his He and Blood. 

In another Blace Cyril, ſpeaking of the Euchariſt, 
evidently refers to Jobn vi, „ On the holy Table 
is Chriſt placed; thereon is Chriſt the e and 
« heavenly Bread, as a myſtical and unbloody Sacrifice, 
placed fot our Defence; who being lain (or ſa- 
« crifiged) as Man, hath propoſed his Flo and 
Biro to the | Faithful as the Food of eternal 
„L N 

To the Uninitiated indeed, Cyril explains Jobn vi 


* 


of good Doctrine. f But we know that the Father, 
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rad. rd. Catacheſ Myftag. IV. p. 293, Ed. Milles. 
Cyril. Hiſt. Eccleſ. & Myſtag. p. 327, 325. 
+ Cyril. Catacheſ. xvi, p. 230, 231. 


laboured 
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hboured di to conceal the Doctrine of the 
Euchariſt from the Uninitiated, Here, therefore, we 
muſt not look for the direct Meaning of Jabn vi. 
It was ſufficient that Cyril hinted. to his 
that good Dofirine was contained in that Context 
What that Doctrine was, they wert afterwards to 
en pins: ho * 
ilary of Poitiers, peaks plainly in our 
Favour, comes next to be conſidered. In a Diſ- 


courſe 'on the Trinity, he undertakes, ty 
drawn from the Sacrament of the Euchariſt, to. 


prove, that we are one with _ nion 
than bare Vill and Conſent amount to. argues 
thus: If the Word was truly made Fleſh, and if 
« we truly receive the Word in the Lord's Supper ; 
ic boty we not be thought to be ſubſtantially 
« united with bim He afterwards ap to 
« John vi, 55, 56, My hy is Meat 1 and 
« my Blood is Drink indeed. He that eateth my Fleſs, 
« and drinketh my Blood, dwelleth in me, and I in 
c him. Upon which Words he thus remarks : 
« But our Lord's Declaration, and our 
CE ES 
<< : uence of eati inking be, 
« is, that 2 in ergy and Chrift in ek N 
Dr Waterland ſays, that tis obſervable, that Hilary 
diſtinguiſhes the Eucbariſtical Food from the Food 
mentioned in obs vi. This is a Diſtinction of the 

Si enim vere Verbum Caro factum eſt, & vere nos Verbum 
Cibo Dominico ſumimus ; quomodo non var iter manere in 


f nobis exiſtimandus eſt, c. Vere, ſub Myſterio, Carnem 
| Corporis ſui ſumimus.—Ipſe enim ait, Caro mea were eff 
: 

: 
| 


* 


Zſca, c. Nung enim ipſius Domini profeione, & Fide Noftra, 
vere Caro eſt, & vere Sanguis eſt. Et hæc accepta atque 
hauſta id efficiunt, ut nos in Chriſto, & Chriſtus in nobis It. 
| Filer. de Trin, L. viii, See. 13. SU YEE 2% 

: + Waterland's Review, p. 459, m 
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Doctor's own making. Flilary does indeed ſuppoſe 
that the Euchariſt is the Means by which we are 
made one with Chrift. But then Hilary plainly 
aſſerts, that our Saviour, in this Context, men- 
tions both the Means and the End, the Duty and 
Bleſſing. For, he ſays, that the Conſequence of 
cating Chriſt's Fleſh, and drinking his Blood, is, that 
we are in Chriſt, and Chriſt in us. We cannot 
doubt that Hilary here means Sacramental Fleſh and 
Blood; becauſe he ſuppoſes our Faith neceſſary to 
make it Feſb and Blood indeed. But this he ſpeaks 
of that Fleſh and Blood, which our Saviour {poke 
of in John vi, 55, 56. Hilary therefore interprets 
John vi direktly of the Euchariſt, 

Baſil ſays, * It is good and profitable to commu- 
« nicate daily of the ſacred Body and PBloed ot 
« Chriſt, ſince he , himſelf plainly fays, He Lat 
« eateth my Fleſh and drintetb my Blood hath eternal 
riots I interpret Baſil as I have interpreted 

ary. 0 

Baſil in another Place, enquiring whether it be 
ſafe for a wicked Man to receive the Euchariſt, de- 
termines in the Negative; becauſe St Paul ſays, 
He that eateth and drinketh unworthily Fog be guilty 
:* the Body and Blood of the Lord. But then Baſil 
ol ſ-rves that eternal Life is the Reward of the tar 
Receiver; and this he grounds upon our Lord's 
Promiſe, f It will hardly, I think, be queſtioned, 
whether Baſil here refers to Jahn vi. he does, 
it is moſt certain that he underſtood our Saviour as 
there diſcourſing of the Euchariſt. 
| Gregory Niſſen 1 paſs by as no clear Evidence, 
Macarius and Ambroſe have been objected to; with 


* Baſil. Epiſt." 289. 7 | 
+ Baſil de Baptiſmo Lib. IT. Queſt. III. Vol. I. Pag. 586. 
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how much Reaſon, I leave the Reader to | 


from the following Paſſages. Macarius ſays, © T 
Lord transforms himſelf into Meat and Drink, 
« as it is Written in the. Goſpel, be. that eateth thi; 
„ Bread ſhall ke te? Ambroſe ſays, * Chriſt 
« gave this Bread to his Apoſtles, to diſtribute it 
« to the faithful People: This Bread is the Food 
« of Saints. We may receive even the Lord him- 
<« ſelf, who gave us his Fleſh, as he himſelf ſays, J 
« am the Bread of Life, &c. -— Although any 


« one was dead, yet if he receives my Bread he 


«- ſhall live for ever: For he receives him who 
« examines himſelf. But he who receives him, 
« dies not the Death of a Sinner: Becauſe this 
„ Bread is the Remiſſion of Sins.“ 

Jerome ſays, The Bread which deſcendeth 
« from Heaven is the Body of our Lord; and 
the Wine which he gave his Diſciples is his Blood 
« of the New Teſtament. Moſes gave us not the 
« true Bread, but our Lord Jeſus did: He was the 
« 'Gu.ſt and the Feaſt ; Himſelf eat, and yet was 
“ that which was eaten. | 

Here he evidently ſpeaks of the Euchariſt, and 
calls it the Bread which came down from Heaven, 
and the true Bread: The very Words which our 


Ambroſe, Tom. I. De Bened. Patriarch. c. g. p. 525. 
Panis qui de cælo deſcendit, Corpus eſt Domini, & Vinum 
uod Diſcipulis dedir, Sanguis illius eſt Novi Teſtamenti, &c. 
ec Moyſes dedit nobis panem verum, ſed Dominus Jeſus : 

Ipſe Conviva & Conviviam, ipſe comedens & quod comeditur. 
Hanc Panem & Jacob Patriarcha comedere cupiebat, 


i Macar. Hom. iv, p. 22. 


dicens, ſi fuerit Dominus mecum, & dederit mihi Panem ad 


veſcendum, &c Quotquot enim in Chriſto baptizamur, 
Chriſtum induimus, & Panem comedimus Angelorum, & audi- 
mus Dominum predicantem: meus Cibus >, ut ſaciam, &c. 
Hieronym. Hedibiz. Tom. IV. p. 171, 172. 

Saviour 
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Saviour makes uſe of in Fobn vi. He goes on, 


« For as many of us as are baptized, put on Chriſt ; 
« we eat Angels Food, and we bear our Lord ſaying. 
« my Meat is to do the Will of bim that ſent me. 
Here I underſtand Jerome as ſpeaking of the pro- 
greſive State of Chriſtians. They are firſt baptized 
and put on Chriſt ; they then receive the Euchariſt, 
and ſo are enabled to do the Will of their Father 
which is in Heaven. He calls the Euchariſt, Angels 
Food, becauſe Manna, of which the Euchariſt was 
the Antitype, had been ſo called. 

In another Place Jerome ſays, The Wheat of 
« which the Heavenly Bread is made, is that of 


« which our Lord (| my Fleſh is Meat indeed; 
« . LNA and my Blood is Drink 
> Ferome could hardly underſtand 


« ind 
Heſb. of natural Fleſh, and yet imagine it to be 
made of Wheat. , 


Gaudentius Brixienfis, ſpeaking of the Euchariſt, . 
ſays, „ This is our Proviſion for our Journey, by 
. + which we are ſubſiſted and nouriſhed in this Life, 


till departing this Life we go to Him; on which 


Account our Saviour ſaid, Except ye cat the Fleſh _ 


« of the Son of Man, Se.“ + He adds that 
Chriſt commanded his Diſciples to celebrate the 
Euchariſt without ceaſing ; and that it is neceſſary 
for every Perſon to receive the Euchariſt daily, that 
he may perpetually keep in Mind the Price of his 
K-demption. I paſs on to 


Hoc eſt autem Triticum quod non comedent, nifi laudentes 


Domini, & non bibent, niſi in Atriis ſanctis ejus, de quo Do. , 


minus in Paſſione dicebat, Amen, A:nen dice vobis, non bibam, 
&c. Triticum quoque, de quo Panis—Czleſtis efficitur, 


A eſt de quo loquitur Dominus, Caro mea vere eſt Cibus. 
*r1amq; de Vino, & Sanguis meus verus eſt potus. Hieron. 
Jom. V. in Ifa. c. 62. | | 
+ Gaudent, Tract, de Exod. 2. p. 895. 
D 2 Chr;- 
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Chry/oſtom, that famous Chriſtian Orator, who 
commands our utmoſt Attention. Diſcourſing u 
Matt. xxviii, 28, he ſays, *© Chriſt drank of the 
« Cup, that they who heard him fay theſe Things 
might not ſay, What then, do we drink Blood and 
* eat Fleſh, and ſo be diſturbed on this Ocoaſion ? 
« For when he diſcourſed of theſe Things many 
were, offended at his Sayings.” * The Thi 
here diſcourſed of were undoubtedly Chriſt”s Sacra- 
mental Bed; and Blood : And the Time when Chriſt 
diſcourſed of them, was when he taught in the Sy- 
nagogre at apernaum; which Diſcourſe is recorded 
in the vith of St 7oby, Upon this Diſcourſe Chry- 
ſoſtom has ſeveral Homilies, I ſhall ſelect the follow- 
ing Paſſages. Diſcourſing _ the 63d. Verſe of 
that Chapter, he ſays, + We mult take all theſe 
“ Things in a ſpirituai Manner; are Spurit and 
« Life; that is, they are divine and ſpiritual, — 
« What then, is not the\,Fleſh His Fleſh? Yes 
« Certainſy. We ought not to judge by what we 
« ſee, but to look into the Myſtery, with our in- 
« ternal Eycs,” T Upon the gad Verſe he thus 
ſpeaks : © Chriſt, to ſhew his Affection towards us, 
« hath not only given Himſelf to be ſeen. by us, 
te but to be touched, to be eaten by us, and to be 
&« failened upon with our Teeth.—- When therefore 
« we commemorate our Lord, and declare the Love 
« which he hath ſhewn towards us, like Lions belcii- 
ing Fire, we depart from His Table, being be- 
come the Terror of the D vil.“ “ Upon the 53d 
Verſe he ſpeaks more expreſy, © But for as much 
« as they (the Jets) thought it was impoſſible 


®* Chryſoft in Matt. Hom. 72. p. 5 to. Vol. 3. Ed. Eton. 
+ Lem in Joann. Hom 47. p. 750. 
1 Idem Hom. 47 p. 748. 


the Cunts TAN SAcRrF tex. 37 
« to eat his Frſh, He declares it to be not only 
not impoſſible, but exceedingiy neceſfary. ------ 
« But he conſtantly applied this Diſcourſe to the 
« Myſteries | Dr Waterland has ſaid,” that Chry- 
/oſtom diſtinguiſhes between the Bread which is 
Chrift, and the Bread which Chrift gives: That he 
interprets the — of our Lord's divine Nature: 
Thar of the latter he offers a two-fold Conſtruction, 
ſo as to comprehend our Lord's own Natural Bedy, 
and any /alutary Doctrines.“ Let it be remember- 
cd, that the Father is here commenting upon the 
ith Verſe, which we allow was ſpoken 'of our 
s divine Nature. But then, in this very Paſ- 
ſage, the boly Futber interprets the Br-ad which 
Chriſt propoſed to give, not of his Natural, but 
Sacramental Body. For he fays, „before our Sa- 
«« viour delivered b Tradi/ion of the M\ſteries, he 
«« ſpeaks of his Divinity.” And preſently after, 


— alſo the Holy Ghoſt by d:ſernding u on this 
Bread, makes it heavenly Bread. || What eiſe than 


the Euchariſt the Father means by the Myſterzes, is 
hard to ſay. And therefore it is pretty plain, that 
Chryſaſtom underſtood our Lord, as ſpeaking in the 
511t Verſe, of his Sacramental Body. I have thrown 


+ Idem Hom. 47, p. 748: * Dr Waterland's Ne. 
view, p. 182. | 
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the Paſſage to the Bottom of the Page, that the 
learned Reader may compare it with the Doctor's 


e does afterwards ſay that Doctrine, as 
well as our Lord's Body, i is ſometimes called Bread.“ 
But here Chry/oſkom is commenting upon the 45th 
Verſe, And they ſhall be all taught of — As to 
what body the Father meant, we ough Judge 
from what he ſays upon the 3 iſt vas + Eee 
Father ſeems to me to be vindicating our Saviour 
from any Objections which might be drawn from 
the Unrcaſonableneſs ot Ong, at this Time, of 
the Myſteries. * equently, he here underſtands 
Fleſb of Chriſt's —— Fl-fb, 

Dr Vaterland obſerves farther, that Chiryſotom 
could not interpret John vi of Sacramental Food, be- 
cauſe he makes it the Means whereby the Food 
there ſpoken of is to be partaken. Dr Waterland 
ſhould have told his Readers, that Chryſeſtom is here 
ſolving that Queſtion of the Jews, bow can this 
Man give us bis Fleſh to cat! They could hardly 
then have doubted, but that by , Tis Teapis ||, Chry- 
ſeſtom meant T, bat Fleſb of which our Saviour had 
been diſcourſing. Upon the Whole: The Doctor 
has been forced to patch up Sentences which ſeem 
to have no dependance upon each other, in order to 
make Chryſoſtom appear — to his Hypotheſis, 
But whether this be a right Way of diſcovering the 
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| Chryſoſt. Hom. 46, in Joan. p. 746. © 
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Sentiments of any Author, I leave the Learned to 


ge. 
Auſtin quotes Jobn vi very often, and comments 
upon it very judiciouſſy. I need produce only the 
following Words: Does the Fleſh give Life? 


„The Lord himſelf faid, when he was commend- 


ing to us this Earth (that is the Sacramental Body 
« It is the Spirit that quickeneth, but the Fleſh 
«« profiteth nothing, therefore when ye reverently ap- 
0 3 — any Earth, look not on it as Earth, &c.““ 
r Waterland conceives that this Father, in ano- 
ther Place, diſtinguiſhes the S-crament of Chri/l”s 
Body from the /piritual Food mentioned in Fobn vi F. 
Mr Jobnſon has given a very ſatisfactory Account 
of this Paſſage j; to him therefore I refer my Rea- 
der. Only I ſhall ſubmit it to the Learned, whether 
the Father ought not to be thus underſtood : Panis 
3 aut pro iis omnibus dictus eſt, quæ hujus 
itæ neceſſitatem ſuſtentant, aut pro Sacramento 
Corporis Chriſti, quod quotidie accipimus; id eſt, 
(inſtead of aut) pro ſpirituali Cibo, de quo idem 
Dominus dicit, Eco ſum Panis, &c. Auguſt. de 
Serm. Dom. in Monte, Lib. II. c. 7. p. 209. | 
Cyril of Alexandria, diſcourſing on Jobn vi, 57, 
obſerves, that our Saviour did not here ſhew the 
Manner how his Fleſh was to be eaten, but the Ad- 
vantage of it, and required them to believe, rather 


* Nunquid autem caro vivificat ? Ipſe Dominus dixit, cum 
de ipla commendatione ejuſdem terrz loqueretur, ſpiritus eſt 
qui vivificat, caro autem nihil prodeſt: ideo & ad terram quam- 
libet cum te inclinas, atque proſternis, non quaſi terram int ue- 
raris, &c. Mox in Joannem vi, 53, 63, dicit, Spiritu - 
liter intelligite quod locutus fum : non hoc corpus quod vi- 
detis manducaturi eſtis. Sacramentum aliquod vobis 
commendavi, &c. Auguſt in Pſalm xcviii, (nobis 99) p- 1065, 
& 1065 + Waterland's Review, p. 183. | Je5n/on's 
Unbloady Sacrifice, Vol. I, p. 384. 
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than to be inquiſitive. He adds, » afterwards to 
them who believed cn bin be gave Bread when be bad 
broke it, ſaying, This is my Had .. wry * 
But the xith of Cyri/'s famous Anathematiſms in- 
diſputably prove that 7oba vi was in his Time un- 
derſtood of /acramental Fredinz, The Reader will 
give me Leave to lay before him this ſhort Account 
of the Matter. Neſtori:-s, Biſhop of Conſtant:- 
non'ey denied the Hypoſtol cal Union of the divine 
and human Natures in the Perſon of Chriſt ; nor 
would he allow that Perſon who was born of the 
Virgin Mary to be Very God: He thus in great 
, vented his Blaſphemy before Cyril. I can- 
= call bim Cd, who was two a d three Months id. 
o ſupport his Hereſy, he uced this Paſſage 
from — vi: Hie — 8 Fl, and drint- 
eth my Blood, diuelleth in me and I in bim. He _ 
eat Streſs upon the Word Hefb, and ſays, 
erve * he ſpeaks of eating his Fleſb, not his Di- 
VIRIVT. 8 
Io ſuppreſs this Hereſy a general Council was 
convened at Epheſus, in the Year of our Lord 431. 
The holy Fathers, of whom this Council was com- 
poſed, anathematized Neſtorius, becauſe by pro- 
ducing Fohn vi to ſupport his Hereſy, he had 
vilely degraded the bely Euchariſt, as it would fol- 
low, that in that Sacrament the Divinity was not 
eaten. Cyril's Explanation- of the xith Anathema- 
tiſm runs thus; We celebrate the unbloody and 
Life- giving Sacrifice in the Churches, beheving 
_ « that which lies in open View, to be the Body, 
not of a common Man, ſuch as ourſelves (as alſo 
« the precious Blood) but receiving it rather as 


* Cyril. Alexand. in Joan. Lib. iv, Cap. 2, p. 360. 
+ Concil. a Labbeo edit, vol. ui. p- 529. « 00; 
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+ Chriſt's own Body, and as the Blood of the 
Word which quickeneth all Things, and of this 
our Saviour is a Witneſs, ſaying, -The-Feſp profit- 
eib nothing : The Spirit is that which guictenetb. 
For becauſe it is made the Word's own Fleſh, it is 
© conceived to be quickening, and is ſo ; as our Sa- 
viour himſelt ſays, As the living Father bath ſent 
« me, and I live by the Father, fo be that eateth-me, 
« ev-1 be ſhall live by me. Since therefore N.ftorins 
and his Followers raihly deſpoil the Euchariſt of 
« its Virtue, let him be anathematized.”* wes 
Nothing in the World can be plainer, than that, 
in this Age, Zebn vi was underſtood of ora! Mandy= 
cation. — . . 
Nay, it will be pretty plain to every thinki 
Man, that Jobn vi had ſo interpreted W005 
the Beginning. For, did the Hereticks interpret 
John vi of the Euchariſt, ly to ſhew that 
that Perſon who was born of the Virgin Mary was 
not Kery God? The Council furely would have ob- 
jected that Jobn vi was not primarily and direFly to 
be interpreted of the Euchariſt. Did the Council fix 
the Euchariſtical Interpretation ? It is ſurely ſtrange 
then, that the Hereticts ſhould acquieſce in that In- 
terpretation, | ſince thereupon followed one of thoſe 
Anathemata pronounced againſt them. Indeeq 1 
can hardly believe that Cyril, in quem omnium or- 
thodoxorum oculi converſi erant, as ſays Baronius, 
together with upwards of 200 orthodox Biſhops, met 
together in ſolemn Manner, to condemn a wrong 
Interpretation of Scripture ; I can never, I ſay, be- 
lieve that theſe Men, at this Time, would Fnowing- 
{y milinterpret bn vi. et | 
\ 
* Ibid. p. 825. See alſo Cyri/'s Defence of the xi Anathe- 


matiſm. 
| Credat 
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Cat Judæus Apella | 
_ Theodorite, who. flouriſhed about this Time, is a 
very clear Evidence: Our Lord, fays he, did 
4 not promiſe to give his inviſible Nature for the 
« Life of the World, but his Body; for the Bread, 
« ſays he, which 1 will give, is my Fleſh ; and in the 
Delivery of the divine Myſteries, taking the 
« Symbol, he ſaid, This is my Body. 

Dr Vaterland has thought proper to conſult Ful- 
gentius, to ſee how the Matter ſtood among the 
Africans in his Time +. I have no great Objection 
to Fulgentius, but I think St Auſtin might as wel! 
have been conſulted ; becauſe this would have been 
going a Century higher. St Auſtin then ſays, 
That the pumck Chriſtians do rightly call Bap- 
te tiſm nothing but Salvation, and the Sacrament of 
« the Body of Chriſt nothing but LIFE. And 
« whence have they this, but from an ancient, and, 
« I think, Apoſtolical Tradition, by which they 
& hold it to be a Principle innate in the Chnrch of 
« Chriſt; that the Kingdom [of Heaven] or Salva- 
« tion, cannot be had without Baptiſm, And what 
« do they hold, who call the Sacrament of the 
« Lord's Table LIFE ; but that which was faid, 
« am the Bread of Life, and except ye eat the Fleſh 
« of the Son of Man, and drink his Blood, ye bave 
t no Life in you ||. 7 

I have deſcended to the Year 431. And I think 
3 no farther, ſince Dr Waterland 
has ſaid, that the later Fatbers do interpret John vi 


Theodor. Epiſt. 130 ad Timotheum quendam, p. 1003+ 

q Waterland's Review, p. 186. 
Auguſt. de Meritis ac Remiſſione peccatorum, lib. r 
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of the Euchariſt. b ſhall only obſerve once for all, 
chat the Fathers, ſpeaking of /acramental+ Feeding, 
do ſome Times paſs over the Thing /inifying, and 
ſpeak only of the Thing /ignified. And therefore 
when any of them ſeem to interpret Jobn vi of 
Chriſt bimſelf, they ought in all Reaſon ſo to be un» 
derſtood as ſpeaking of the Thing /iznified in the 
Eucharitt : That is, they ought ſtill to be under- 
ſtood of ſacramental Feeding, unleſs it can be fairly 
made out, that any one of the Fathers ſuppoſe the 
Euchariſt not neceſſary to Salvation. But this, I 
am ſure, never can be proved. 

Having now, I hope, ſufficiently eſtabliſhed the 
Euchariſtical Interpretation of the vith of St Jobn, 
I will venture to affirm that, the Euchariſt muſt be 
conſtantiy received. For, ſince it is reaſonable to 
ſuppoſe that by Faith is meant all the Chriſtian Vir- 
tues ; ſince Faith without Works is dead; ſince 
without Faith no Man can eat that Meat which 
Chriſt in his Context ſpeaks of; and ſince this Faith, 
that is, the Performance of all Chriſtian Duties, will 
avail us nothing, except wwe eat, the lab of the Son of 
Man and drink bis Blcod, for fo Chriſt affirms ; it 
is evident, even to Demonſtration, that the Euchariſt 
mult be conſtantly received. | 

My preſent Deſign will not allow me to make all 
Advantages of the Eucbat iſlical Interpretation of 
7obn vi. I might from hence draw unanſwerable 
Arguments againſt Papiſts, Lutherans, Calviniſts, 
Secinians, and indeed againſt all Heterodon Men, 
by what Names foever they are called. But this 1 
muſt defer for the preſent: I however that 
learned and ptous Men will conſider, how far ſuch 
Advantages frould prevail upon them, to lay aſide 
their unreaſonable Prejudices againſt the Euchariſtic 
Interpretation of the vith of St Jobn. rhe 
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The Practice of the primitive Chriſtians, one 
would think, ſhould infallibly convince thinking 
Men of the Neceſſity of conſtant Communion. 
To me it is aſtoniſhing, that any Man who conſi- 
ders, that the firſt Chriſtians muſt have been per- 
fectly acquainted with our Saviour's Mind, con- 
x cerning the Frequency of Communion ; and that he 
N is under the /ame Obligations that they were, to cele- 
brate the Eucharift ſo frequently as they did; it is, 
I fay, aſtoniſhing, that ſuch a Man as this, ſhould 
at any Time turn his Back upon the Holy Sacra- 
ment! Now, in order to enforce this Conſideration, 
I ſhall ſhew that the primitive Chriſtians celebrated 
the Euchariſt on every Sunday, at the leaſt; and 
that we are under the /ame Obligations as they were, 
to celebrate the Euchariſt % fregnently as they did. 
Firſt then I am to report plain Matter of Fact. 


begin 
A. D.'33. 


The firſt Account we have of the Practice of the 
firſt Chriſtians, after the Deſcent of the Holy Ghoſt, 
is, that they continued, ftedfaftly in the Apoſtles Docl- 
rine and Fellowſhip, and in breaking of Bread and in 

Prayers.“ And à little after: And they continued 
daily with one accord in the Temple, and breaking 
Bread from Houſe to Houſe, c. + 

Some Commentators ſeem inclined to interpret 
theſe Paſſages of a $,ove Fraſt, or common Vical. They 
were willing, no doubt, to deprive the Romiſh Writers 
of theſe Texts, that they might have no Handle for 
affirming from Scripture, that the Apoſtles admini- 
ſtred the Sacrament in one Kind only. And indeed 
this ſeems to be the only Reaſon for ſcrupling to in- 

theſe Paſſages of the Euchariſt. But there 
is no Reaſon to fear theſe Enemies of Chriſt, the 
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Papiſts : For breaking of Bread is a Name only of 
the, Euchariſt : To wrelt theſe Paſſages: therefore to 
their Purpoſe, they muſt ſhew, that the Name here 
given is improper. They may be pleaſed to remem- 
ber, that /znativs, who lived in the Times of the 
Apoſtles, ſpeaking of the Euchariſt, uſes the ſame. 
Phraſe, "Eve "agror xaGgrres* Ignat. ad Epheſ. c. 20, 
b. 19. Now it will be pretty difficult to prove from 
Ignalius, that the Euchariſt was, in his Time, ad- 
miniſtred in one 1 J paſs on to a 
D. 57. 4 

St Luke informs us, that at this Time, the Diſ- 
ciples of our Lord celebrated the Euchariſt on every 
Sunday. For we are told, that when St Paul was 
arrived at Troas, in his Way to Feruſalem, upon the 
firſt Day of the Week the Diſciples came together to 
break Bread, Acts xx. | 

All Commentators are agreed, that to break Bread 
here means to celebrate the Euchariſt, I will only 
obſerve, that though it is here ſaid that the Diſ- 
ciples came together on the fr/# Day of the Week to 
break Bread, it muſt not be concluded, that the 
Euchariſt was not, at this Time, celebrated ev 
Day: For the Words are thus to 3 
On that Part of the firſt Day of, the Week, when 
the Diſciples met together to break Bread, Paul 
preached. And it may be worth our noting, that 
though no doubt it was known, that St Paul in- 
tended to preach, at this Meeting, yet the Dejign 
of the Diſciples meeting, is ſaid to be 1 celebrate 
the Euchariſt. I proceed. to 
10 

That the Sacrament was adminiſtred at this Time 
on every Sunday, appears from the unde ubted Tet 
timony of Zuſtin Martyr, Apol. ü, p. 97. That 
this Practice obtained 4 5 
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wil sppear nai bo 8 45 Strom. 1, P. 271. 
Ed. Lutet, 1629, e de Orat. c. 14. 
248. 
Cyprian ſpeaks of daily Tt "MPS as the com- 
11 Practice | in ne * De Orat. Dom. 


Flouriſhed Chry Cam, 8 in his 4th Hom. d- 
Ref. calls jr 72 Day of Bread. From hence 
therefore, as from many other Paſſages of this 
celebrated Father, it appears that the Euchariſt was 
hitherto adminiſtred on every Sunday, at the leaſt : 
The Reader will fee more © Teſtimonies of weekly 
and even daily Communions in the other Fathers 
before quot I need only add 'what Socrates 
Schellen ſays i in his Eccleſ. Hiſt. Book v. ch. 22, 

„ For though almoſt all Churches over the 
ic h-? World do celebrate the ſacred Myſteries on 
« the Sabbath Day, at the Period of every Week; 


« yet the Alex jans, and they at Rome, on Ac- 
4 eo of of fome ancient Tradition, refuſe to prac- 
_ «rife this.” | 

From this Time, I believe, the Practice began to 
decline: Iniquiry began to abound, and the Love 
of many therefore waxed cold. The Greeks how- 
ever communicated weekly in the Year 6 os Nay, 


it appears from the venerable Bear's Epiltle to Ec- 
bright, Archbiſhop of 7ork, in the Year 734, that 
even daily Communions were then kept up. He 
ipeaks of the Practice as /alutary to a Kinds of 
Chriſtians z and recommends it with great Earneſt- 
neſs. He fays farther, that this Point had been 
much laboured by the Church through Italy, Gat, 
Africa, Greece, and the whole __ 

But preſently after this a dark Cloud of Igno- 
rance aroſe and eclipſed the Glory of our * 

T 
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The $th, 9th, and 1oth Centuries, and ſo on, till 
the happy Days of the Reformation, were melan- 
choly Periods of Wickedneſs and C ion. The 
very Doctrine of the Euchariſt was loſt, and no 
wonder therefore that the Practice of conſtant Com- 
munion was laid afide. In the Year 787, the Coun- 
cil of Nice determined, that the ſacred Symbo!s are 
not Figures or Images at all, but the very Body and 
Blood. How Tranſubſtantiation followed, and was 
made an Article of Faith, 1s well known. | 

But now that thoſe Doctrines are generally known 
to be falſe ; now that the primitive Doctrine of the 
Euchariſt is revived, the Practice of conſtant Com- 
munion might, I am fully perſuaded, be reſtored. 
But I proceed to ſhew, in the ſecond Place, 

That we are under the ſame Obligations that the 
Primitive Chriſtians were to celebrate the Euchariſt 
/o frequently as they did. | 

Now!] foppole it will admit of no Manner of Diſ- 
pute, that the primitive Chriſtians were of Opinion, 
that the Euchariſt is a federal Rite That is, the An- 
cients were perſuaded that Sins committed after Bap- 
tiſm were remitted in and by the Euchariſt ; provided 
always that the Recipients came with proper Quali- 
feations. 

It is the Nature of the Baptiſmal Covenant, that 
upon Condition we promiſe to obſerve the Com- 
mandments of God, and to walk in his Ways, ori- 
2ina! Sin ſhall be forgiven ; the holy Spirit ſhall 
be poured into our Hearts ; we ſhall be made Mem- 
bers of Chriſt, Children of God, and Inheritors of 
the Kingdom of Heaven. But then, if we break 
one Tittle of the Contract on our Part, we forfeit 
our Title to thoſe Benefits, which God had promiſ- 
cd, on his Part, ſhould be the Conſequence of our 
Obedience. But alas How often do we, Ingrates, 
forfeit our Title to thoſe Benefits! How often do 


we 
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But, oh ! infinite and amazing. Goodneſs ! our 
God is always ready to forgive us, to renew the Co- 
venant with us which we have broken. He earneſtly 
calls upon us to forſake our Sins; and promiſes, up- 
on our Amendment, to feed us with the Body and 
Blood of his dear Son. Thus, and thus only, are 
we vitally dh J beng £ from whom we had 
been ſeparated, ing ſeparated were dead in 
Sin and Treſpalles, 

I fay thus only; for though Almighty God may 
extraordinarily confer the Benefits of Chriſt's Death 
to thoſe out of Covenant, yet from thoſe who enjoy 
the Light of the Goſpel, he expects an Obſervancc 
of the Means therein preſcribed ; and theſe are 
Baptiſm and the Lord's Supper. 

Now there is certainly the /ame Neceſſity for re- 
netoinę our Covenant as for entering into Covenant 
at all. And, if there is any ſolemn Ceremony, by 
which we may obtain Remiſſion of Sins committed 
aſter Baptiſm, may renew our Covenant, and receive 
ad-itiona! Grace; then tis more than probable, that 
ſuch Ceremony was ordained for ſuch Ends and 
Purpoſes ; that is, in other Words, our Covenant 

be renewed in and by the Uſe of ſome ſolemn 
and ſignificant Ceremony. But the Goſpel acknow- 
ledges no other federa' Rites than Baptiſin and the 
Lnd's Supper. Conſequently the ' Euchariſt be- 
comes as neceſſary for obtaining Remiſſion of Sins 
committed after Baptii/m, as Baptiſm is neceſſary 
for the Remiſſion of Sins, either ori ina or aFua!, 

I humbly preſume that this Doctrine can never 
be proved to be contrary to Scripture, Irideed, un- 
lefs I could be well aſſured that chere were other fe. 
deral Kites than Baptiſm and the Lord's Supper, a 

| cou 
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could not be perſuaded ever to abſent myſelf from the 
Tn — nM. Reader will be pleaſed to 
dwell a little upon Thoughts here ſuggeſted. 
But 1 it will be aſk'd here, If the Euchariſt 
be as neceſſary for obtaining Remi/ſion of Sins as is 


Baptiſm, 


1 it that the Ancients with - 
held the Euchariſt from Offenders, though they ad- 


2 all Perſons indifferently to the Sacrament of 
apm. ; 
ow this Matter will be cleared up, by obſerving 
that all Societies muſt have ſome Rules : The 
Church, as a Society, obſerves this Rule, viz, that 
no notorious Offender ſhall be admitted to the Lord 
Table. But the Reaſon of this Rule ir muſt be, that 
muſt determine hat the Ancients thought of the 
Neceſivy of the Euchariſt for obtaining Remiſſion of 
ins, ; | 
Now I am-perſuaded that the Reaſon of this 
Rule was, that they could not pre/aly be ſatisfied 
that the Offender had repented. He had, in moſt ſo- 


iemn Manner, promiſed to forſake Sin; but if, 


notwithſtanding the Advantage received by B 

ti/m, he yet reſolved to tranſgreſs, there could 

but little Reaſon to believe that he had repented of 
his Tranſgreſſion, merely becauſe he profeſſed him - 
iclt a Peniteni. Experience had taught them that 
his former more ſolemn Profeſſion was not to be de- 
pended upon. As therefore the unworthy Recep- 
tion of the Euchariſt would increaſe this Man's 
Condemnation, it was certainly right not to admit 
him to Communion, till it was very plain that his 
Repentance was ſincere. So that the Ancients with- 
held the Euchariſt from zotoriovs Sinners, not be- 


cauſe they thought they could not be ardoned in and 


by the Euchariſt, but becauſe it required ſome Time 


to ſhew the Sincerity of their Repentance. . Not- 
E wich- 
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1 chat Covenant, in which alone we can be 
But, oh ! infinite and amazing Goodneſs ! our 
God is always ready to forgive us, to renew the Co- 
venant with us which we have broken. He earneſtly 
calls upon us to forſake our Sins; and promiſes, up- 
on our Amendment, to feed us with the Body and 
Blood of his dear Son. Thus, and thus only, are 
we vitally — with him, from whom ve had 
been ſeparated, being ſeparated were dead in 
1 67 s though Almighty God 
. y thus only; for zh Almighty ma 
extraordinarily confer the Benefits ahi Death 
to thoſe out of Covenant, yet from thoſe who enjoy 
the Light of the Goſpel, he expects an Obſervance 
of the Means therein preſcribed ; and theſe are 
Baptiſm and the Lord's Supper. 

Now there is certainly the /ame Neceſſity for re. 


#ewwing our Covenant as for entering into Covenant 


at all, And, if there is an mn Ceremony, by 
which we may obtain Remiſſion of Sins committed 
aſter Bape, may renew our Covenant, and receive 
ad itiona! then tis more than probable, that 
ſuch Ceremony was ordained for ſuch Ends and 
ſes; that is, in other Words, our Covenant 
be renewed in and by the Uſe of ſome ſolemn 
and ſignificant Ceremony. But the Goſpel acknow- 
ledges no other federa' Rites than Baptiſon and the 
Lnd's Supper. 8 the Eucbariſt be- 
comes as neceſſary for obtaining R-miſſion of Sins 
committed after Baptiſm, as Baptiſm is neceſſary 
for the Remiſſion of Sins, either ori ina or aFua!, 
I humbly ny that this Doctrine can never 
be proved to be contrary to Scripture. Indeed, un- 
lefs I could be well aſſured that there were other fe. 


deral Kites than Baptiſm and the Lord's S wpper, | 
| 5 
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could not be perſuaded ever to abſent myſelf from the 
Table of our Lord. The Reader will be pleaſed to 
dwell a little upon the Thoughts here ſuggeſted. 
Bur I it will be aſk"d here, If the Euchariſt 
be as neceſſary for obtaining Remiſſion of Sins as is 
Baptiſm, 2 it that the Ancients with- 
held the Euchari | 
Bonk all Perſons indifferently to the Sacrament of 
iW. 0 
ow this Matter will be cleared up, by obſerving 
that all Societies muſt have ſome Rules : The 
Church, as a Society, obſerves this Rule, viz, that 
no notorious Offender ſhall be admitted to the Lord: 
Table. But the Reaſon of this Rule ir muſt be, that 
muſt determine what the Ancients thought of the 
Necefiuy of the Euchariſt for obtaining Remiſſion of 
ins. ; | 
Now I am-perſuaded that the Reaſon of this 
Rule was, that they could not preſcnuly be ſatisſied 
that the Offender had repented. He had, in moſt ſo- 


iemn Manner, promifed to forſake Sin; but if, 


notwithſtanding the Advantages received by g 

tiſm, he yet reſolved to tranſgreſs, there could 

but little Reaſon to believe that he had repented of 
his Tranſgreſſion, merely becauſe he profeſſed him- 
iclt a Pemtent. Experience had taught them that 
his former more ſolemn Profeſſion was not to be de- 
pended upon. As therefore the unworthy Recep- 
tion of the Euchariſt would increaſe: this Man's 
Condemnation, it was certainly right not to admit 
him to Communion, till it was very plain that his 
Repentance was ſincere. So that the Ancients with- 
held the Euchariſt from notoriovs Sinners, not be- 


cauſe they thought they could not be ardoned in and 


by the Euchariſt, but becauſe it required ſome Time 


to ſhew the Sincerity of their Repentance. . Not- 
| E wich- 


rom Offenders, though they ad- 
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ſhould be as certain, as plena 


miſion of their Sins. No other Means of Ahſalu- 


his own Fault if he was not: could not be certain 


that his Repentance was ſincert; but ſo far as they 
knew that to be /zncere, ſo far they knew his Pardon 
to be certain. ann - 7 
VU Upon the Whole, Ithink it ap 


appears to be pretty 
plain that the Church thought at depended upon 
the Mill of the Penitent, whether the Ewrbariftica/ 
and as 2xtenfive as 
Baptifma! Abſalutiun. I would only obſerve further. 
that, in the Primitive Church, Penitents were ob- 
liged to receive the Eucbariſt, in order to obtain R- 


tion had then been ever thought of 7. | 
Now I preſume, it will not be contended, 
there are any otber Means of Remiſſion than were at 
firſt ordained. -- ( tly if we ſtand in as much 
Necd of Remiſſion as the Primitive Chriſtians did. 


vl See Bingham B. win, c.1, 5 6. Jebn/an's Unbloody dacr 


kce, vol. ii, p. 210. Compare p. 107, and Part i, p» 296, 47 
rn 2 we 
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Euchariſt Þ —.— they did. 2 ” 
ently as 

le may 2 — A 

Reatons which are jjzneraldy to account 

for the Practice of conftant munion which ob- 

tained - among the primitive ' Chriſtians: Some 

Times we are told, that this Practice obtained 


Account of the Perſecution to which they were ex- 


At other Times the Practice is ſaid to be 
neceſſary, in order to confirm and eſtabliſb the Con- 
wa that were daily made to Chriſtianity. 

my Reader's Patience, while I ob- 
a Reaſon is infufficient, becauſe 
— — ry that while the Practice of 
conſtant Communicn obtained, the Church was frequent- 
iy free from Perſecution; during which la the 
Practice of conſtant Communion yet obtained. 

The ſecond Reaſon cannot be ſufficient, becauſe, 
though there were daily Converts to Chriſtianity, 
they were not admitted to the Communion, till they 
were througbly inſtructed in the Principles of the 
Chriſtian Religion, and had given the C ſuffi- 
cient Reaſon to believe, that were willing to 
conform their Lives to the R of the Golj 
But if, to a Man in theſe Circumſtances, the 
ception of the Sacrament was thought neceſſary, in 
what Part of chis Man's future Life, I would know, is 
the of the uchariſt les neceſſary ? This 
therefore muſt be a ſtrange Account of this Practice. 
But, in Anſwer to — theſe Solutions at once, 
I obſerve,. that the Practice of conſtant Communian 
was not at Grit laid aſide by the Advice — 2 
ſent of the Church-Governors. This ap 
the Writings of Chry/ſoſtom, Baſil, and Mu fi ', ar 
ticularly. from the Canons called Apoftolica!; from 
the Councils of * Toledo, 44 and 
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Autun. The Truth is, the People began to be too 


much enamoured with this World, to be - ſincere 
Diſciples of the bleſſed "Jeſus. , They were willing 
to put off Repentance from Day 8 and con- 
ſequently were willing to abſent from the Commu- 
nion. They knew the Danger of receiving untu or 
thily ; but they would not determine to be prepa- 
red, and ſo unhappily determined not to receive. 


And it may be worth noting, that Baptiſm began 


to be neglected at the ſame Time, and upon the 
ſame Account. | 

Since therefore the Church-Governors, even after 
Perſecution ceaſed, and Chriſtianity was eftabliſhed, 


thought that conſtant Communion was the Duty of 


every Chriſtian ; and ſince the Diſuſe of this Prac- 
tice was N to the Wickedneſs of the common 
People; unleſs we will ſay that the common People 
were better Judges of this Matter than thoſe learncd, 


thoſe good, thoſe pious Men, we muſt plead the 
\ Preſcription. of wicked Men for our Neglect, and 
. mult be ſuppoſed to reaſon thus: There was a Time 
indeed when the Euchariſt was conſtantly admini- 


ſtred : Men throughly acquainted with the Scriptures, 


and particularly the Doctrine of the Eucharif, 
thought the Practice neceſſary: But, through the 


Wickedne/s of the common People, this Practice de 
clined; therefore conſtant Communion is not new 
neceſſary. This is Certainly a ſcandalous Reaſon, 
but I defy any Man to ſet it in a better Light. | 

But I will not tire my Reader with a Variety of 
Anſwers to Objections made by ignorant or unthink- 


ing Men only. Neither will I detain him with an 


Account of another Obligation, which the primi- 
tive Chyiſtians thought themſelves under, con/tari'y 
to celebrate the Euchariſt, viz, becauſe in and by 


the Euchaxiſt they received San#ification. I will = 


a. 


Dea... a UW Al 4 


Sanctiſication muſt always go together. 


- Euchariſt, for one or other of the three Interpreta- 
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I ſay, detain my Reader here, becauſe Remi/ſon and 


But then there is yet another Obligation which 
inforces the Practice of conſtant Communion as 
as ſtrongly new as it did in the ff Apes of Chri- 
ſtianity , and that is the expre/s Command of our 
Lord and Maſter. This is a moſt weighry Conſide- 
ration, and ought carefully to be atrended to. 

I ſuppoſe it will be readily granted, that as en 
as the Corinthians were obliged to celebrate the 
Lord's Supper, ſo often are we, and all other Chri- 
ans, obliged to perform the ſame Duty. What I 
have therefore to ſhew, 1s, that St Paul has declar- 
ed to the Corinthians, that they were obliged to ce- 
lebrate. the Lord's Supper on every Sunday at the 
leaſt. Now this, I fay, he has declared in his xith 
Chapter of his firſt Epiſtle to the Corinrbians. I ſhall 
examine this Context Verſe by Verſe. 

In the i 7th Verſe the Corinthians are charged with | 
being divided, or . diſpoſed, at their | 
Church-Meetings. Now in this that I declare unto | 
eu, I praiſe you not, that you come together not for | | 
the better, but for the A For firſt of all, when | | 
ye come together in the Church, I hear that there be | 
Diviſions among you, and I partly believe it. Thus | | 
much in the general: What was the Cauſe of thoſe 
Diviſions ſhall be inquired into hereafter : The 19th W 
Verſe hath no Difficulty in it; I therefore paſs on to 1 
the 20th Verſe. When ye come logeiber therefore in- | 
to one Place, this is not to eat the Lord's Supper, | 

Commentators are not agreed what is meant by 1 
the Lord's Supper in this Verſe. Some underſtand 1H 
it of a Love-Feaſt ; fome of the Euchariſt, others f | 
both together, It is of the greateſt Importance to 
determine what is here meant. I interpret it of the 
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tions muſt be admitted: I will ſhew therefore that 
CE eee ad» 
m 4. : L 
The int Interpretation cannot be admitted, be- 
| retation will oblige St Paul to ar- 
abſurdly. For, that the 2oth Verſe is a Con- 
ence of what had been before affirmed is certain 
The Particle , conſtrains us fo to underſtand it, 
Let us now ſuppoſe, that by the Lord's Supper is here 
meant a Love-#-4/t; and then ſee how juſtly St Paul 
argues. He had affirmed, that the Corinthians 
came together, not for the better, but for the worſe, 
and that becauſe when they came together, they 
were divided. Now St Paul's Concluſion will be 
ſomewhat different, according to the Rendition of 
is is; tugraxer dd pay dy, If we follow the 
vulgar Tranſlation, bis ig not to cat the Lord's Sup- 
per, St Paul's Argument can be only this : Ye come 
together not for the better, but for the worſe, be- 


cauſe ye are divided ; N this is not to ex- 


preſs your Love one another; that is, in 
plain Zngli/ſh, two Men are at Variance, they can- 
not therefore be faid to be Friends, If we follow 
the Tranſlation which is ſometimes given, 1; is no: 
lawful to cat the Lord's Supper, St Paul's Argument 
can be only this: When Men are at Yariance it is 
not lawful for them to do any Thing that has the 
Appearance of Friendſhip, But it is impious to re- 
— © Ter fi apt an np Uber 
5 os 18 meant omething 

e thinn's Lows N e. 

What in other Churches was called a Love Fraſt, 
could not be fo called in the Church of Corinth : 
They intended not to eat a common Mea!, a Meal of 
which each one preſent ſhould e. If there 
fore by the Lore s Swpper in thi ier 
| Y 


— ——————— ů——˙ ˙ K „ AD. ao 


— 


—— 


with nds nh ode La af By ot 


3 7 neee How 


ed, bets r 


— 


= "WM \ Ld k 9 ” be. WEN — 
— F 


the.CunrisSTIAaN SACRIFICE. 53 


t barely - a Love Feat, St Paul muſt be ſuppoſed to 
d ave the Drege of their Diviſions from the Un- 
wfulneſs or Impoſſibility of doing that which 


they intended not to do: that is, St aut intended to 
prove the Danger of their Diviſions from their Divi- 
lions: But *tis impious to reprefent St Pau/ arguing, 
after this Manner; therefore I again conclude, that 
by the Lord's Supper is here meant ſomething more 
than a Love faul. But yet again, | 
| The Love Feaſt was not an eſſential Part of 


. it might therefore be laid aſide. If 
therefore by the Lord's Supper is here meant barely 
a Love Feaſt ; if the Cormibians had determined 
to lay aſide their Love Feaſts, (as in effect indeed 
they had) St Paul's Argument would not have been 
tben concluſive, however ſtrodg it might be while 
that Cuſtom obtain d. But it is impious to ſuppoſe 
St Paul ſo weak as to pitch upon an Argument, 
whereby to prove the Danger of Diviſions, which 
the very Diſpoſitions that he intended to condemn, 
— 2 the Accuſed to fer aſide. Therefore 
I again. conclude, that by the Lord's Supper is here 
meant ſomething more than a Love Feaf... % 
The third RR cannot be admitted for 
the following Reaſons : Firſt, becauſe this Interpre- 
tation ſuppoſing no diſtinet Celebration of the 
Love Feaſt, and the Euchariſt, fu the Gorinibin 
ans to have forgot the Doctrine of the Euchariſt : I 
can hardly conceive it poſſible, that Men, knowt 
that the Euchariſlical Bread and Wine phe ops 
exbibits the Body and Blood of Chriſt, ſhould fo abuſe 
the Body and load of Chriſt, as this Interpretation fy 
pln they did: Arrived to this Pitch St Paul wo 
ly have condeſcended to reaſou with them, and 
perſuade them: If they treated Chriſt bim{el7 in 19 
contemptuous à Manner, it was hardly likely that . 
they would liſten to his - 4408 Indeed they _ 
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be ſuppoſed to be hardned in Impiety; ſo hardned, 
as that there could be ſcarce a Poſſibility of their 
Reformation: And yet it is hardly credible, that 
the Corinthians ſhould have fo far forgot the Doc- 
trine of the Euchariſt, as to be like thoſe Afatics 
mentioned in the As, the greater Part of whom 
knew not wherefore they were come together : E- 
U ſince St Paul has declared that they kept the 

rdinances as be delivered them unto them. And in 
the xth Chapter he ſays, I ſpeak unto wiſe Men, (un- 
to Men well acquainted with the Nature of th 
chariſt) judge ye what I ſay. But, ſecondly, it is 
more than probable that the Corinthians did not con- 
found the Euchariſt with the Love Feaſt, becauſe St 
Paul charges them with taking every one before 
other 73 id. M bis own Supper. hat? could 
the conſecrated Elements be called d dh I&mvro ! 
An unprecedented Name of the Euchariſt ! Belides, 
can we ſuppoſe that the officiating Miniſter would 
cenſecrate and diſtribute fuch Quantities of Bread and 
Wine, as that the Recipients — 7 be guilty of Ex- 
ces ? Or, laſtly, can we ſuppoſe that the officiating 
Miniſter would begin to conſecrate and diſtribute the 
Euchariſtical Bread and Wine, before the whole 
Congregation was aſſembled? It cannot be ſuppoſ- 
ed, eſpecially ſince Apollos, with ſome other of the 
chief Men, waited upon St Paul with the Corinibi- 
an, Epiſtle. Miniſters who had behaved in ſuch a 
Manner would hardly have ventured to have faced 
ſo zealous an Apoſtle. But the Feaſt which the 
Apoſtle ſpeaks of was held before the whole Con- 
gregation was aſſembled, becauſe he commands, 
that, for the future, they tarry one for another, 

' Upon the Whole therefore, I conclude, that (as it 
was cuſtomary in the primitive Church to celebrate a 
common Supper at the ſame Time that they celebrated 


the Euchariſt ) it was the Abulc of ibis Supper hat * 
au 
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Paul condemns ; and that the Reaſon which he offered 


to perſuade them from this Abuſe, was, that they 
could not otherwiſe cat the Euchariſt, here called 
the Lord's Supper. The Term eating, is, I con- 
ceive, very empbatical, implying, that he that com- 


municates, muſt communicate with proper Qualiß- 


cations ; otherwiſe the Euchariſt can be of no Ad- 
vantage to him. In a Word, I take St Paul's Ar- 
gument to be this: He that expects to receive an 

Advantages from the Euchariſt muſt receive wi 

proper Qualifications ; but ſuch is your Behaviour at 
your Love-Feaſt, that I declare you have not thoſe 
neceſſary Qualification, conſequently, the Reception 
of the Euchariſt can be of no Advantage to you. 
The major Propoſition the Corinthians would hardly 
have diſputed. St Paul had ſuppoſed that they 
knew that the Bread which they bake was the Com- 
munion of the Body of Chriſt, and that the Cup 
which they bleſſed was the Communion of the Blood of 


Chriſt. t how to unrepentinę Sinners could that 


Bread be the Communion of the Body, or that Cup 
the Communion of the Blood of Chriſt 

therefore, was what was to be cleared to them. This 
St Paul does in a 


or deſpiſe ye the Church of God, and ſhame ibem that 
have not. By the Church of God, I here underſtand 
the Profeſſors of Chriſt's Religion. 

Now, in order to underſtand this Paſſage tho- 
roughly, we muſt remember that ſome of the Corin- 
:bians concluded, that no. Perſon had the Spirit of 
God who had not a Power of working Miracles, 
or of ſpeaking with Tongues, Sc. See Chap. xii; 
from hence they were led to deſpiſe ſuch Perſons, to 
ſhun their Company, and to treat them with Con- 
* This was certainly a wrong Way of arguing, 
as St Paul preſently after very particularly, and 

very 


? The minor, 


Manner. He aſks 
them: What bave ye not Houſes to eat and drink in; 


ſuffering their poor Brethren to partake of their 
Loves beaſt, was not owing to ſome ſpiritual, and 
They might intend, not 


T2 
f 


calls the Perfons, 2 
the Church of God, and aſks them, whether 
not be more 
onty, than to 

Princi 


i 


affirmed, and, preſently after, 

that the Perſons deſpiſed were 

God.“ So that now the Corin- 

7 not help ſeeing that they wanted, at 

leaſt in St Pau 's Opinion, ſuch Qualifications as were 

neceſſary to make them worthy Communicants , and 

conſequently, that they could not cat the Lord's 

. A Conſideration which, at that Time, 

hardly fail to perſuade them to lay afide the 

Diviſions, which St Paul, in this Epiſtle, fo earneſtly 
condemns. | 


I will only add, that Bajil, atom, Theodoret, 
and CEecumenivs, with ſeveral of the moſt noted 
Moderns, have interpreted the Lord's Supper here 
mentioned of the Euchariſt. Cbryſoſtom indeed ſeems 
to think that the Zove-Feaſt was held after the 
Celebration of the Euchariſt ; but the general Opi- 
nion is, that the Love-Feaſt preceded the Euchariſt. 


® 1 Coy xi, The 
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The third Council of Carthage ſeems to be decifive 
in this Caſe. When theſe Feaſts began to be abuſed, 
it was decreed, A. D. 252, that rhe Euchariſt ſhould 
be received faſting, About the latter End of the 
ſecond Century, Tertuilian thus ſpeaks of the Love- 
Feaſt : „ Non prius diſcumbitur, quam Oratio ad 
« Deum r Eclitur quantum eſurientes 
capiunt: bibirur quantum pucdicis eſt utile. This 
may ſerve to remove Prejudices concerning Feaſting 
in the Houſe of God. | 

I may now, I think, venture to go on to the 
Words of Inftitnitin, And here we ſhall find ſome- 
thing worthy of our moſt ſerious Conſideration: Do 
this, as oft as ye do it, in Remembrance of me. 

Thus it ftands in our vulgar Tranſlation: I chufe 
to render it, This do ye, as oft as ye drank (or ufed to 
drink it) in Remembrance of me; The Original 
rin is the Subjunctive Mood, ſecond Perſon 
Plural of +ivw ; and is either of the preſent or im- 
perfect Tenſe. Which of theſe Tenſes the Verb is 
oF I am now to determine. | | 

Buxtorf, who was as well ' acquainted with" 
Jewiſh Antiquities as any Man living, informs us, 


that at every Meal the Maſter of the Family uſe to 


bleſs a Loaf, and break it, and diſtribute ir to each 
one preſent. Upon the Day before the Sabbarh he 
uſed to bleſs, break, and diſtribute 729 Loaves. 
ihe Reaſon of this was, that on that Day their 
Forefathers gathered in the Wilderneſs a double 
Portion of Manna. From hence it may, I think, 
be concluded, that this Bread was eaten in Remem- 
brance of their being fed with Manna, and, conſe- 
quently, of their Delivrance from the Ezyptian Bon- 
ge. This ſeems to be confirmed from hence, —9 
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this Loaf uſed to be laid between two Napkins, be- 
cauſe Manna uſed to fall between two Dews. * 

Buxtorf informs us too, that whenever three Je- 
fat down to a Meal, the Maſter of the Family uſed 
to take a Cup of Wine, and bleſs it, and diſtribute 
it among thoſe preſent : But if the Number was leis 
than three, then each one blefs'd for himſelf. This 
they did too, gratefully to commemorate their De- 
liverance from the Egyptian Bondage : Probably, as 

always choſe Red Wine, they drank this Cup 

in Commemoration of that remarkable Inſtance of 
Divine Favour, in leading their Forefathers ſafely 
through the Red Sea F. | 

Now, as the Deliverance from Egyptian Bondage 
was typical of the Deliverance from the Bondage of 
Sin, wrought by the Death of Chriſt, why ſhould 
not our Lord adopt theſe Ceremonies to be comme- 
morative of his And if fo, then Sgdxis d. 
ine muſt be tranſlated, 45 often as ye uſed to drink 
it. ied [ov 
Learned Men are agreed that our Lord adopted 
Jewiſh Ceremonies, when he inſtituted his laſt Sup- 

Now whether it was the Paſchal Cate, or 
common Bread, that is, whether it was unleavened or 
leavened Bread, that our Lord brake, is difficult to 
be determined |}. I am inclined to think it was com- 
mon or leavened Bread : For, certain it is, that none 
of the Evangeliſts make. mention of any Lamb that 
was eaten : And if this Part of the Paſchal Supper 
was not eaten, why ſhould it be ſuppoſed that our 


* Boxtorf. Sy nagog Jud. Chap. vii & x. 
Buxtorf. Ibid. ; 
See Dr Wall: Critical Notes on the New Teft. 5. 33. 
Deylingius Obſervat. Sac. Tom. I, p. 233-249. Lipfe, 1720. 
Compare his Ob/ervationes Miſcellancæ, Lip]. 1736, b. 239— 
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Lord brake «nleavened Bread? Certain it is, that, 
at the Time of the Inſtitution, it was not unlawful 
to eat ſeavened Bread. For the Fews were not com- 
manded to eat unleavened Bread ' till the 14th Day 
of the Month at Even ; but our Lord's Supper was 
inſtituted in the Beginning of the 14th Day. 

It may be obſerved farther, that, tho* our Lord 
did not this Year celebrate the Zewiſh Paſchal Supper, 
yet he violated not the Law of 2 jo for mel 
the very Paſchal Lamb, was 0 upon the Croſs 
juſt before the Time of eating the legal Paſſover. 

I know very well that this Diſpute is, by very 
good Judges, reckon d a nice one: I will however 
venture to offer ſomething that appears to me deciſive. 
St Luke introduces our Saviour inſtituting his Sup- 
per, and faying, With Defire have 1 deſired to eat 


THIS Paſſweer with you before I ſuffer. For [ ſay 


unto you, I will not any more eat (it dons) of THAT, 
until it be fulfilled in the Kingdom of God *, 

Here I think it plain that our Saviour gives the 
Name of Paſſover to the Euchariſt ;, for du cannot 

int to the Paſſover he was hen about to celebrate, 

ut to that Paſſover which his Diſciples had been 
uſed to celebrate: The Antiytpe of that Type was 
now preſent ; it was now fulfilled in the Kingdom 
of God, So that the Paſſover, at this Time cele- 
brated, was the Chriſtian, not the Legal Paſſover : 
For I think it plain from the Context, that there 
was but one Feaſt celebrated which he called the 
Paſſover. 

Accordingly our Saviour proceeds to aboliſh all 
7Zewifſh Ceremonies : For he took the Cup which at 
their Meetings they had uſed to drink, and com- 
manded them to divide it among themſclvcs; de- 


® Luke Xii, 15, 16, clark 
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| e until the 
| of God Pond come f. Immediately after 
this, he took the Erchariſtical Bread and Wine, 
bleſſed them, and diſtributed them, commanding his 
Diſciples to eat hat Bread, and drink tbat Cup, in 
Remembrance of Him. Now was the Kingdom of 
come : And what juſt Rendition then can be 
en of Words men a, bod dr ri 6; 
Thy apr» arab, but this; Do this, as oft as ye uſed 
6 * 

per preceding our Lord's 
Was a common one, there can * * 
our Lord commanded his Diſciples to celebrate 
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tas the Euchariſt on every Feſtival Day at the lealt, 
1 But it happens that the ſame on may be 
bt þ drawn, whether what the Inſtitution of 


; the Euchariſt was a common Supper, or the pajcha! 

| Solemmity : Unleſs indeed it'd Raby he our 
i that the Eud of Eating and Drinking the paſthal Cat- 
il } and Cup, was different from the End of Eating and 


Drinking the common Cate and Cup. But this win 
be ſomewhat difficult to be After all the 
Enquiry that I have been able to make, I find only, 
that the paſchal Cake and Cup was but a more ſo- 
lemn Memorial of that Bleſſing which they daily 


commemorated by cating Bread and drinki Cm 
1 Cup which our Saviour adopted in the Inſticu- 


. tion of his 8 ; and if the Jews, in the Uſe 
of that Cake and Cup, commemorated any particu- 
| lar Bleſſing, which they only then commemorated 
| when they eat the paſcha! Cake, and drank the 
' paſchal Cup; how, I aſk, comes it to paſs, that the 
Euchariſt was celebrated daily? The Perſons preſent 


. However, if they were the paſcbal 
| 


| + HLA xxii, 17, 
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at the Inſtitution were well acquainted with the 
Ceremonies adopted: And therefore they muſt 
ccrtainly that thoſe Ceremonies muſt, for 
the furare, be uſed to choſe Zac and age mane 
tioned by our Saviour; juſt /o ten as they had uſed 
them to ſame former End and Purpoſe, If upon 4 
certain Day I had uſed to commemorate a particy- 
lar Blefling, by a particular Ceremony, I was 
afterwards, commanded to 2 fone 2 
ther Blefling, by the /ame Commented thaw ' 
think the Command did not all affect the Frequency 
of Commemoration. ._ . 

In order therefore fairly to account for the Prac- 
tice of the firſt Chriſtians, we muſt ſuppoſe, either 
that the End of eating the Paſchal Cake, and drink- 
ing the Paſchal, Cup, and of eating common 1 
and drinking common Wine was the fame : 


then it will follow that conſtau oe nr 


ſtively commanded : Or elſe we mult ſuppoſe, that, 

PERS Eating Be A ond and common 
was 3 yet our Saviour, in 

tution of his S , commanded the Bling 

be commem in the Uſe of thoſe 
to be — nn from thenceforth daily, 

cliſe, we muſt ſuppoſe that the Zeal of the bunt 
Chriſtians outwent the Commands of their Maſter. 
A Suppolition clogged with Abundance of Diffi- 
culties ] The following one is enough to make us 


| fick of the Suppoſition. For, cither ſome fated 


Times are fixed, or once a Year is ſufficient . If 
ſome ſtated Times are fixed, they are 365 in the 
Year, or all Feſtiva Days at the leaſt ; for no other, 
I am ſure, can be found in the Galpel, But it, 


The Reader is here deſired to keep in Remembrance 
what has been ſaid concerning the Adoption of Jewiſh Ce- 
remanies in the Inſtitution of the Eucharift, 


though 
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though the Euchariſt be received but once ina Year, 
the tion of our Lord is ſatisfied; How hapr 
it, that our Lord's Ambaſſadors have all along 
. dealt more hardly with his Servants than he him 
ſelf commanded ? Monthly Communions have been 
_ inſiſted on, under pain of Excommunication. And, 
not to be tedious in a very plain Point, our Church 
requires all her Members to communicate three 
Times in a Tear at the leaſt. But how all this is 
4 — 2 if once a Year be ſufficient, I can. 
rn F 
Upon the whole: We muſt either condemn all 
Churches, (the Romaniſts only beg Quarter) or elſc 
we muſt own, that it was our Lord's Intention that 
we” ſhould communicate oftner than once a Year, 
but if oftner than once 'a Year then, I think, from 
what has been obſerved, it will inevitably follow, 
that we are bound to receive every Day, or every Sun- 
day at leaſt, that is, upon every Feliva Oecalon 
But if St Pay/ may be ſuppoſed to know any 
thing of the Matter, it. will be pretty evident that 
dur Lord's zv, dr wire, relates not to the Doc- 
irine of the Euchariſt, but to the Frequency of its 
Celebration. The Concluſion which he had drawn 
in the 2oth Verſe runs in general Terms; ourggyopt 
rarer YVuar wt v avrd; Whenever ye come togetber 
therefore into ont Plate, ye cannot eat the Lord"; 
Nupper. St Paul, it ſeems, was of Opinion, that when 
the Corinthians came to conſider, that if at any of 
their public Meetings they could not eat the Lord"s 
Supper, upon Account” of their Behaviour at their 
Love Fraſti, it would be a prevailing Reaſon with 
them to reform thoſe Abuſes. 
Nou it is not to be doubted but that the Corin- 
thians celebrated the Sacrament either daily, or on 
every Sunday at the leaſt. But tis indiſputably _ 
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that he that receives the Euchariſtical Bread and 
Wine, and cannot yet be ſaid to cat the Body and 
drink the Blood of Chriſt, muſt neceſſarily abuſe, 
that is, become gui/fy of the Body and Hod of 
_ Chriſt : Conſequently, St Paul's Argument, pur- 
ſued in all its juſt Conſequences, proves, that che 
Corinthians were eithet daily, or at leaſt weekly, 
ity of the Body and Blood of Chriſt. This muſt 
e been a very ſhocking Conſideration to them, 
1 eftecting the Cure of their Di- 

But weak is human Nature, and ſtrong are the 
2 1 of and yy ey Here was @ Poſſibility 
f evading St. Paul's equence, provided that 
there . roſitrve Command for celebrating the 
Euchariſt daily, or at leaſt weekly : It was but 

ing the Practice of - conſtant Communion, and 
as Argument would loſe its Force. 

Guided now e whoſe eſſential Attri- 
bute is Infalllbility, St Paul ſaw that it was poſſible 
they might endeavour to evade his Argument, and 
by ſuch unhappy Means too as Lhave juſt now men- 
tioned. He proceeds therefore to ſupport his Argu- 
ment, by ſhewing that a daily, at leaſt a wveri/y Com- 
munian, was exprefly commanded by our Saviour; 
not forgetting, at the ſame Time, to heighten 
3 
ir Diviſions. This I prove in the followi 
Manner * 


-Imn after the Words of Inſtitution, St 
Paul ſays, For as often as ye tat this Bread, and drink 
this w_ ye do the Lord's Death till be come. 
Here the principal Difficulty is to determine what is 
meant by this Bread, and this Cup. Either the Eu- 
chariſt, or the Love-Feaft 8 and I am 
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ae inclined caching, ney, but 1 ber 
ſuaded, F bn 18 


meant tho Lover beaſt, 
us en underſtand this 


Vans, not NIN afſumptively.; not as a 
Office of that 


Command, but as a Propoſition. The 
Particle is to inform dur Und 3 not ta 


con mand our Will. Now on Pro 
ſibly be introduced to pro 2 of 105 


titution; That Hiſtory ought A All Rea- 
ſon to be fu poſed to be introduced, to 288 
tenance to this Yropolitien, We muſt 
back to the 2d Verſe. . Io the 2Gth Vere S Pas 
had concluded, that becauſe the Cerixthigns abused 
their Love-beo/fs they could.not car the Lard* . Fog 
per, He then parücularizes their. Diviſions, 

them of what Kind they arc, and declares what he 
* judges to be the unhappy: Cauſes of their Diviſions, 

then adds, I ha, Ha 1 /ay.to-you , Hal T proiſe 
vou in this f { praiſe yen: not. And then, after the 
Weary of Inſtitution had been recited, follows, in 

ch Verſe, the Reaſon why he _ not rde 
acts Behaviour. 

Let us them for the preſent. ; that by /bis 
Bread-and this Cup is meant the bare ag 
us ſee how. St Paul, upon 1 
be ſuppaſed to reaſon. He mult; be. ſuppoſed 
reaſon, thus: Upon Account of you — — — 
your Love-Feaſt, ye cannot eat the Lord s. Suppan 4 
therefore cannot approve of your Behavinur, be- 
cauſe as often as ye cat the Euabariſi, ye mult ſhew 
the Lord's Death till he come, If any body cn 
find any Senſe in this L ſhall, be glad ta 

At preſent it t me to 3 


know it. 
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ſurd, that it is not at all decent to repreſent St Paul 
reaſoning in ſuch a Manner. . 

But perhaps the Concluſion drawn in the 27th 
Verſe will ſet all right. He there concludes that the 
Corintbians were guilty of the Body and Blood of 
the Lord; ſo that that was the Reaſon why St Paul 
declares he could not praiſe them. But I — that 
this Concluſion will hardly follow from the remiſes, 
if by this Bread and this Cup, be meant the Eucba- 
riſt : For what more does St Paul mean, by ſbew- 
ing or declaring the Lord's Death, than is contained 
in the Words of Inſtitution, Do this in Remembrance 
12 But now, tis not our commemorating the 

's Death in the Euchatiſt, that makes the Eu- 
chariſtical Bread and Wine the Body and Blood of 
Chriſt : His Body and Blood is «underſtood, or con- 
ſidered, in the Bread and Wine ; whether we by re- 
deiving them intend to het the Lord's Death, or 
not: So that every Receiver mult, be a Partater of, 
or elſe he muſt be guilty of Chriſt's Body and Blood. 
Now the Concluſion drawn in the 27th Verſe, 
muſt, as I conteive, be drawn upon the following 
Principles. | 

If the Lord's Body and Blood is confider'd in the 
Euchariſt, then if we receive the Euchariſt #1ntvor- 
thily, we muſt become guilty of the Body and Blood 
of the Lord. But if when we receive the Euchariſt, 
we ſhew forth the Lord's Death; then we acknow- 
ledge that the Lord's Body is conſidered in the Eu- 
chariſt. But when we receive the Erchariſt we are 
obliged to few the Lord's Death ; conſequently, 
he that receives the Euchariſt . muſt be 
guilty of the Body and Blood of the Lord. 

This is the faireſt” and ſtrongeſt Explanation of 
our Apoſtle's Argument that I can think of, ſup- 
poling that by 14s _ and bis Cup, is eſe 

2 6 
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the Euchariſt. And yet this will +: ſtand the 
Teſt, For, *tis evident that the Strength of this 
Argument depends upon theſe two Points: Firſt, 
that it is our commemorating the Lord's Death, that 
makes the Euchariſtical Bread and Wine, the Body 
and Blood of Chriſt :' Secondly, that when we re- 
ceive the Eucbariſt, we are obliged ro commemorate 
our Lord's Death. But, as I have beforg obſerved, 
 *tis'not our commemorating the Lord's Death, that 
makes the Euchariſtical Bread and Wine, the Body 
and 'Blm9d of Chriſt: Therefore the Concluſion 
drawn by St Paul in the 27th Verſe, though true 
in itſelf, cannot be deduced from the Premiſes deli- 
vered in the 26th Verſe. Beſides, If St Paul in the 
27th Verſe; intended to infer, that whoſo receiveth 
the Euchariſt unworthily, is guilty of the Bady and 
Blood of tbe Lord, I h y imagine, that this 
might as clearly (if not more ſo) have been deduced 
from the Words of Inſtitution. And then to what 
Purpoſe was the 26th Verſe introduced at all? And 
if it ſerves no End, the Favourers of the #Hucha- 
riſticel Interpretation would. do well to conſider, 
how St Paul's Character, as a Writer divinely in- 
Hired, can be defended. W 1} 2 
Laſtly, whether this Concluſion follows fairly 
from the Premiſes, or not; yet by tbis Bread, and 
this Cu, cannot be meant the Euchariſt ; becauſe 
ſuch Interpretation will oblige us to fuppoſe, that the 
Corinthians received the Euchariſtical Bread and 
Wine without any Deſign of ſhewing forth the 
Lord's Death thereby. Now this muſt be owing 
to {gnorance or Wilfulne/s. To Ignorance it cannot 
be imputed: For, befides that it is inert ib e that 
the Euchariſt ſhould be celebrated at all in ſuch a 
Congregation; beſides this, I ſay, ſuch Ignorance 


ought not to be charged upon the Corinthians, be- 
8 * cauſe 
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cauſe gt Paul praiſes them for r-memberins bim in all © 
Things,” "and k the Ordinances, as be. delivered 
them unto them. can we reaſonably ſu r 
that the Corinthians would receive the 
ſurpoſely to abuſe the Body and Hood of their 
— A — — y could not have 
A Crime, of which, I will not 
ſay —— — no Poſſibility, but of which I will ſay, - 
there was no Probability of repenting. Excommus - 
| nication/ therefore, not Perfugjon would have fol- 
{owed their Offence. | 
Upon the whole then I may venture to conclucle, 
that by bis Bread and this Cup, mentioned in the 
26th and 257th Verſes, is not meant the Lord's Sup-- 
ger. It remains therefore that we underſtand St 
Paul as predicating of the | Love-Feaſt ; and ſhew- 
ing, that whocver _ that: Feaſt muſt neceſſa- 
rily abuſe the Lara $ and ſo decome guilty | 
1 
| 
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of the Body and Bleed 0 Chriſt. 

But if by this Bread and this Cup is meant the ; 
Loue- beaſt, then it is undeniably true, that St Paul 7 
underſtood thoſe Words of our Saviour, zig A | 
Tivars,/ as commanding a daily, at leaſt a weetly Ce- | 
lebration of the Euchariſt. For, immediat ly after 
the Recital of thoſe Words, he lays down the fol- 
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y lowing Propoſition: For as often as you celebrate 4 
4 your Love-Feaſt:, you are obliged to few the Lord's 1 
e Death, (that is, to celebrate the Euchariſt ) till be | 
e come. 

d Here indeed a Diqculty may ſeem to ariſe; as | | 
© it may ſeem that thoſe only are obliged to celebrate 
8 the hariſt conſtantly, who conſtantly celebrate 

t the Love- Feaſt : But this is eaſily obviated. The | 
t Corinthians celebrated a Love-& eaſt, whenever they | 
a met together in the Church, at leaſt when that | 
e 3 was fejirval. St Paul therefore muſt be 

F 3 under- | 
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„that 4s as then 
e ry 


celebrated their Love-Feaſts, they were 
One Difficulty more there is, which we meet with 
in the 29th Verſe: It is there ſaid that the Corin- 
thians did not diſcern the Lord's Kody: Some learn- 
ed Men have ſo underſtood this Paſſage, as if it 
was implied, that the Corinthians did not diſtinguiſh- 
the Lord's Supper from a common Meai. Some Rea- 
ſons that I have offer'd above plead ſtrongly againſt 
this Interpretation. But, not to be any farther te- 
dious, I ſhall offer the following Interpretation of 
this Paſſage, and leave my Reader to judge which 

of the two ought to be preferred. | 
The Church of Chriſt is very often in Scripture 
called his Body, But now it appears from r Cor. xii, 


pete the Lord's Death, till be come. 


that ſome among the Corinthian, could not look 


upon thoſe as Chriſtians, who were not viſibly en 
dued with Power from on hiph : This was a very 
wrong and uncharitable Concluſion ; and therefor: 
it might be truly affirmed of thoſe who drew ſuch 
Concluſions from ſuch Premiſes, that they diſcerned 
not the Lord's Body. I underſtand therefore the 
Lord's Body mentioned in the 29th Verle, not of 
his /acramental, but of his myſtical Body, the Church. 

I know of no more Difficulties to be obviated, 
and therefore ſhall proceed very briefly to lay before 
my Reader the Caſe of the Corinthians, and the 
Proceſs of the Reaſoning which St Paul uſed on 
this Occaſion. With | 

That it was cuſtomary in the primitive Church 
to hold a common Feaſt, in Imitation of that Fealt 
which our Saviour held with the Twelve, juſt before 
the Inſtitution of his Supper, is undeniably true. 
But, ſo it was in the Church of Corintb, that _ 
Account of ſome Concluſions drawn from falſe 


Prin- 
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| Principles, as L have juſt now obſerved, 0 N 
] People were not admitted to partake ot this Feaſt : 
Every one ate before other bi; own Supper, and ſo one 
| was hungry and another was drunken. ts 
- That: this Behaviour was at a-common Feaſt, is very 
plain from Clemens Alexandrinus, who declaimi 
againſt /xiemperance, obſerves, that St Pal rebuke 
N thoſe who behaved ill at Tas. He refers to 
Cor. xi. 21, 22, & 33. The fame may be obſerved 


Cyprian r. n 
Pues Caſe was very dangerous, becauſe the 
deſpiſed thoſe who were indeed Members e Chriſt's 
Body, In order therefore to. work their Reforma- 
tion, St Pau informs them that while they were 
thus diviqed, they could not cat the Lord's Supper“. 
This was, in this Age, a Conſideration full of er- 
ror; a Conſideration generally ficient to prevail 
upon Men to forſake their moſt beloved. Vices. 

But as Men, though under G44, are ſtill Free- 
Agents; as the Corruption ot our Nature ſtill re- 


Clemens Alex. Pædag. Lib, II. cap. 1. p. 146. Ed. Lutet. 
1629. 4 Cyprian Teſt. Lib. III. cap. 60. | 
„Our Diſſenters would do well to rele ſeriouſly upon the 
Cafe of the Corinthians, and the Cenſures paſt upon them by 
St Paul. Tf the Corinthians, by le parating from thoſe hom 
they thought viſibly rejected by Heaven, expoſed themic|ves 
to God's Diſplealure, what ſhall we ſay. of thoſe unhappy 
Men who ſeparate themſelves from that Church, which has 
very often been honoured with public Teſtimonies of the Al- 
mighty's Approbation, I mean the many miraculous Delive- | 
rances from Popiſh, and other Blood-thirfty Enemies? Can 
theſe Men eat the Lord's Supper? Gaod God ! What a dread- 
ful Conſideration is this! For, Except ave eat the Flas of the 
Son of Man, aud drink bis Blood, we have no Lift in us. hey . 
may be pleaſed to remember, that for” ought that appears, | 
the Corinthians were as / cere in their Principles, as our Diſ- 
= can pretend to be. Good Heaven, pity, and convert | 
t hem! | 
F 4 gains, | 
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mains; and as the Devil is always to effect our 
Ruin; St Paul conſidering that the Corirthians Pre- 
judices might be fo ſtrongly fixed, as that rather 
than acknowledge thoſe whom they had ſo deſpiſed, 
to be their Fbeilow-Chriſtians, they might reſolve not 
to celebrate the Sacrament /o conſtantly as before, un- 
der a Notion that the conſtant Celebration of the 
Euchariſt was not ſtri#ly neceſſary, which they might 
poſſibly be the rather inclined to believe, as it would 
take away the Force of St Paul's Argument, and 
ſo free them from a great many terrible Apprehen- 
ſions; St Paul, I ſay, conſidering all this, and know- 
ing that if they ſhould thus unhappily reſolve, his 
Argument would loſe its Force, and that their Sal- 
vation would conſequently be endangered , he wiſe- 

and prudent| sto ſecure his Argument 
rom any poſſible Evaſion. | 

Now this he does by ſhewing, from the Words 
of Inſtitution, that they were obliged to celebrate 
the Euchariſt on every Sunday at the leaſt': So that 
the Conſequence drayn in the 27th V erſe would at- 
fet them, whether they celebrated the Euchariſt, 
or not: For though their Behaviour at their Love- 
Feaſts render'd them incapable of eating the Lord's 
Supper; that is, though they were the wor /e for re- 
cerving the Euchariſt ; yet, as they were command- 


ed to communicate conſtuntiy, and as they new they 


were ſo commanded, they, abſenting from the Lord's 


Table, muſt, in the Sight of God, be looked upon 


as Contemners of that Banquet, that celeſtial Food, 
that heavenly Repaſt therefrom diſpenſed: And, 
co tly, as the Body and Hood of Chriſt is con- 
fider'd in the Eucbariſtical Bread and Wine, they 
muſt be judged guiliy of the Body and blood of Chriſt. 
But then, that they might not be driven _—_ 

| wins 1 26 | pair, 


eee ealy Method of performing chi 


„by being neviefted.. Damnation is 
in their Ears as a certain Conſequence of their Be- 
haviour, and as a powerful Motive therefore to per- 
— —— Damnation here is to be in- 

tem Puniſhments ; q this: 
Cauſe, ſays St Paul, many are fick und Kot wa 
you, and many ſleep. Ar, + henogitents enratonts 
Judge, that is, examine our/efves; we ſhould not be 
ed, that is, puniſhed” of the Lord. 


ments, if we chuſe not to be reformed thereby. 


But St Pau, hoping better Things of his Corine. 


thians, proceeds to ſpeak theſe Words of Comfort 


and Encouragement. He declates, that the Fu- 


niſhments which had been inflicted on them, 'ought 
to be called rather the kind Corrections of a Father, 
who intended thereby to call them back to their Duty, 
that they might not be condemned with the World. 


And now 

— . 
turn — he directs them how to behave 
at their future Meetings. Wherefore, m Bretbren, 
when ye come together 10. eat,” tarry one for another. 
And if any Man bunger let bim eat at bome, that ye. 
come not together unto Condemnation : And the ref 1 
1 ſet in Order wben I come. 


I have now done with St Paul's Argument. . 1 | 
thought to have conſidered further the Obligations 


we are under conſtantly to celebrate the Euchariſt, as 
it is a true and proper Sacrifice. But becauſe ſome. 


learned Moderns have ſtrenuouſly denied that there 


is any material Sacrifice in the Euchariſt; and be- 


cauſe * up more Time than 1 can at 
preſent 


Damnacion will follow thoſe temporal Fudge. 


them ſorry for their paſt Of- 
by the Grace of God, to re- 
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- "Therefore the Corinthians were obliged to cele- 
brate the Euchariſt on very Sunday, at the leaſt. 
But as often as the Corinthians were obliged to 
celebrate the Euchariſt, ſo often are we, and all 
other Chriſtians, 1 the ſame Duty. 
Therefore we, Chriſtians, are ob- 
1 che Baden on every Sunday, at 
the 
To conclude: Was ighty God to enter into 
— — with us for the crying Sins of this Nation, 
n and Infidelity, Hereſies and 
groſs: impurities, and other mani- 
2 Offences, he might juſtly inflict upon us the 
Severity of his — and deprive us, at one 
Fatal Blow, of Li and Religion, And though: 
his Mercy is great 1 and fo, notwithſtandi 
our Sins, we continue at this Day to be a Church 


and Nation; yet there are Bounds which Sin ſhall 
— n Hitherto ſhalt thou come, 
here ſhall thy . 

y 


but no farther, 
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ſtayed: Merey will at length be turned to Ju 
ment. How long it will be ere we experience the 
dreadful Change, no” Body will preſume to fay ; 
But it will be therefore prudent inſtantly to repent, 
leſt Deſtruction come upon us ynawages. This I 
am ſute of, we can never betrug religioug, and 
can therefore never be truly Sarpy, till the primi- 
tive Practice of Communion be reſtoted. 


. Anxious therefore for. the Preſervation . of 2 | 
holy Religion, and the true 3 Liberty, I do 


moſt heartily pray, that the Arguments which I 
have here offered may prove as convincing to 22 
as they have been to me, that. wee may ſee ihe 


7 Things which n to our Peace, * they be hid. 


frm our Mas. 
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the preceeding Treatiſe I have faid very little 
concerning the Doctrine of the Euchariſt. Now 
ecauſe a Man cannot be a worthy Communicant 
till he knows for what Ends and Purpoſes the Eucha- 
riſt was inſtituted, it may not be amiſs juſt to men- 
tion what Knowledge is neceſſary for a Communi- 
Firſt then, he muſt know that we are by Nature 
Children of Wrath. Adam, tis moſt true, trani- 


greſſed his Duty, and that which is born of the Heſh 


is Fleſb, John iii, 6. From hence it follows, that 
all Mankind are by Nature _— to eternal Puniſh- 
ment, To deliver us from this State, the Son of 
God became the Son of Man, and in our Stead en- 
dured the Wrath of God. After Satisfaction was 
thus made, God vouchſafed to enter into Covenant 
with us, and gave us the Sign and Seal of Baptiſm. 
From henceforth we: became Members of Chriſt, 
and Children of God, and Inheritors of the King- 
dom of Heaven. 

But then, becauſe we were till liable to tranſ- 
greſs, and becauſe there was the fame Neceſſity for 
renewing our Covenant, as for entering into Cove- 
nant at all, our Saviour was pleaſed to inſtitute the 
Sacrament of his Body and Blood, as a Rite to in- 
vocate God by, and render him propitious to 
Mankind; as a Rite whereby to obtain Remiſſion 
of Sins, to renew our Covenant with — 
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God, and to obtain 'freſh Supplies of Grace to 
enable us to perform our Vows.. All this is done 
in and by the Euchariſt. For, ſince though the 
Bread and Wine remain, in Subſtances the fame they 
were before 3; yet after Conſecration they are, in di- 
vine Conſtruttion, the Body and Blood of Chriſt: 
Conſequently he that communicates worthily, is 
conſider d by God as one that Hterally eats the Bod 

and Blood of Chriſt ; conſequently the Myſtical 9 


nion of that Perſon with Chriſt's gloriſſed Body is 
{ſtrengthened ;; conſequently his Sins are pardoned; 


conſequently he is ſanctificd. 

In order therefore to be Partakers of the Bene- 
fits juſt naow mertioned, we mult approach the holy 
Altar, and heartily believe that we there cat the 
Body, and drink the Blood of Chriſt, | 

Here farther muſt we make a Remembrance of 
Chriſt z/and, we mult remember him, not merely as 
a-great-and good Man ; not merely as a Prophet ; 
not merely as our Lord and Maſter ; but as our 
Lord God, as our Saviour and Mediator, who is 
God of God, Light of Light, very God of very 
God, God over all, bleſſed for ever. On his Mer- 
cies ſolely muſt we depend for Pardon; ſolemnly 
profeſſing that we rely not on our own Merits, but 
upon God's Mercy through Chriſt. This is the 
Knowledge, and this the Faith neceſſary for a wor- 
thy Communicant. | 

Other Qualifications there are, but theſe concern 
our Practice. And indec i if a Communicant does 
not truly repent him of his Sins, ſtedfaſtly purpo- 
ſing to lead a new Life, he had better never ap- 
proach the holy Altar. But becauſe many good 
and. conſcientious Men are apt to be trignted at 
what they meet with in ſome indiſcrect Books that 


have been wrote upon this Subject, I will venture, 
tur 
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| Fe: the preceeding Treatiſe I have faid very little 
Cc 


oncerning the Doctrine of the Euchariſt. Now 
uſe a Man cannot be a worthy Communicant 
till he knows for what Ends and Purpo/es the Eucha- 
riſt was inſtituted, it may not be amiſs juſt to men- 
tion what Knowledge is neceſſary for a Communi- 
cant. ED | * N N 
Firſt then, he muſt know that we are by Nature 
Children of Wrath. Adam, tis moſt true, trani- 
greſſed his Duty, and that which is born of the Heſh 
11 Fleſh, John iii, 6. From hence it follows, that 
all Mankind are by Nature ſubje& to eternal Puniſh- 
ment, To deliver us from this State, the Son of 
God became the Son of Man, and in our Stead en- 
dured the Wrath of God. After Satisfaction was 
thus made, God vouchſafed to enter into Covenant 
with us, and gave us the Sign and Seal of Baptiſm. 
From henceforth we: became Members of Chriſt, 
and Children of Gqd, and Inheritors of the King- 
dom of Fitaver, © 7 071 CHF 
But then, becaufe we were ſtill liable to tranſ- 
greſs, and becauſe there was the ſame Neceſſity for 
renetuing our Covenant, as for entering into Cove- 
nant at all, our Saviour was pleaſed to inſtitute the 
Sacrament of his Body and Blood, as aRite to in- 
vocate God by, and render him propitious to 
Mankind; as a Rite whereby to obtain Remiſſion 
of Sins, to renew our Covenant with ny 
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God, and to obtain 'freſh Supplies of Grace to 
enable us to perform our Vows.. All this is done 
in and by the Euchariſt. For, ſince though the 
Bread Wine remain, in Subſtencey the fame they 
were before 3; yet after Con/ecration they are, in di- 
vine Conſtruttion, the Body and Blood of Chriſt: 
Conſequently he that communicates worthily, is 
conſier d by God as one that Hrterally eats the Bod 
and Blood. of Chriſt; conſequently the Myſtical 
nion of that Perſon with 9 


conſequently he is ſanctified. 


In order therefore to be Partakers of the Bene - 
fits juſt now mentioned, we mult approach the holy 


Altar, and heartily believe that we there cat the 
Body, and drink the Blood of Chriſt. ! 
Here farther muſt we make a Remembrance of 


Chriſt z-and we muſt remember him, not merely as 


a great and good Man; not merely as a Prophet; 
not merely as our Lord and Maſter ; but as our 
Lord . God, as our Saviour and Mediator, who is 
God of God, Light of Light, very God of very 
God, God over all, bleſſed for ever. On his Mer- 
cies ſolely muſt we depend for Pardon; ſolemnly 
profeſſing that we rely not on dur own Merits, but 
upon God's Mercy through Chriſt. This is the 
Knowledge, and this the Faith neceſſary for a wor- 
thy Communicant. 

Other Qualifications there are, but theſe concern 
our Practice. And indecJ if a Communicant does 
not truly repent him of his Sins, ſtedfaſtly purpo- 
ſing to lead a new Life, he had better never ap- 
proach the holy Altar. But becauſe many good 
and. conſcientious Men are apt to be trignted at 
what they meet with in ſome indiicreet Bouks that 


have been wrote upon this Subject, I will venture, 
ter 


riſt's glorified Body is 
ſtrengthened-; conſequently his Sins are pardoned ;_ 
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I fay, come to the Lord's 
ſome light Imperfections and 


venly Entertainment. 4 N ; 
As to Devotions proper for Communicants; 
there are Abundance of Forms extant, and I ſhall 
therefore only add the following ſhort Prayer, which 
ny be uſed in — ee either before 
br at receiving the 's Su deſigned chiefly 
for their Uſe, Who have bk lite Tint to ſpare, 
or cannot purchaſe y other Form. 
Confeſſion of Sins, Prayer for God's Bleſſings, and 
Thankſgiving, in general, for thoſe already re» 
ceived, may be faid, , | 

“ But particularly, O gracious Lord, do I bleſs 
« and praiſe thy holy Name for giving me an Ops 
« portunity of approaching thy holy Table. Ac- 
& cept me who vow to thee all holy Obedience in 
40 Thought, Word, and Deed: Accept me, 0 
« Lord, as a Gueſt meer to be a Partaker of that 
« heavenly Entertainment. Let the Pardon of 
« my Sins be thereby ſealed : Let my Union with 
« Chriſt be thereby ſtrengthened : And let me re- 
« ceive ſuch Meaſures of thy Grace, as may enable 
« me to ſubdue my ſinful _— that through 
« the Merits of thy Son, I may be worthy © 
« reign with thee for ever. And, Oh! Let me 
e not receive that Grace in Vain, 

28 8 60 
F I 7 Sc" 


” 1 oS (Ar Swe "Co * 


